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Chapter XIII 
 

A Man-Centered Religion 

“We have trust in man.  We believe in the store of goodness  

in everyone’s heart.”  Pope Paul VI, Dec. 2, 1970 

 

“Jesus did not trust Himself to them. 

He needed no one to testify to Him about man. 

He knew all too well what was in the heart of man.” John 2: 24 - 25 

 

Whether one is inclined to agree that the current apostasy and the great apostasy are one and the same or 

not, both feature a man-centered religion seeking an earthly utopia as one of their symptoms: 

Sources 

• 2 Thessolonians spoke of “the son of perdition,” the antichrist, as a man exalting himself as the 

supreme object of worship.   

• St. Anthony of the desert wrote that, when the Church and the world become one, the end is at 

hand. The Church’s dissolution into the world, even placing herself beneath the world, has 

already been documented.  Likewise, the Church in the great apostasy will set God aside, place 

man in the center, and seek purely earthly goals.   

• Pope Pius XII stated that the modern apostasy had, among other things, materialism and 

scientific atheism as its roots. 

• Likewise, while still a cardinal, Pius XII prophesied the day “She [the Church] will be tempted to 

believe that man has become God.”  

• The Catechism of the Catholic Church teaches that the end of time will be marked by the 

deception of the antichrist by which “man glorifies himself in the place of God.” 

• Pope St. Pius X: “[It] is the distinguishing mark of Antichrist, man has with infinite temerity put 

himself in the place of God…”
1
 

That the Church has arrived at this state is difficult to deny, given that Paul VI boldly proclaimed it at 

the end of the Council, and repeated this assertion frequently.  First, however, let’s look to the council 

itself where the glorification of man in the place of God is apparent in numerous instances. 

Part I:  Manifestations of Apostasy in Vatican II and Beyond 

The Council Document “Gaudium et Spes:”  Pope Benedict XVI, as Cardinal Ratzinger, conceded that 

the language in this document was “downright Pelagian,”
2
 that is, heretical.  The Council’s own words, 

not a misrepresentation of them or their context, put man in the place of God. 

• “By the almost universal consent of believers and non-believers alike, all things on earth should 

be directed towards man as their center and culmination.”
3
  This is the belief of modernists, 
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communists and freemasons; in the age of apostasy, it is the Church’s as well.  The Catholic 

belief, pre-apostasy, is that God is the center and end of all things, as St. Paul taught: “Whatever 

you do, work at it with your whole being. Do it for the Lord rather than for men” (Col. 3:23). 

 

• “Man is the only creature on earth that God willed for its own sake.”
4
  The Catholic teaching is 

that God created man for His own sake (Proverbs 16:4 – “The Lord has made all things for 

Himself”); in the man centered Church, man is created for man, a statement with which any 

modernist, hedonist or atheist would agree.  It is beyond amazing that, prior to the Council, any 

Catholic child, taught as they were with the Baltimore Catechism would have recognized this 

statement of the Council as false, knowing that man was willed “to know, love and serve God,” 

not to exist for his own sake. 

  

• This misrepresentation of the place of man in creation is likewise extended to the Gospel, with a 

rewriting of the Great Commandment: “For this reason, love for God and neighbor is the first 

and greatest commandment.”
5
  This is a direct contradiction of the words of the Lord that the 

first commandment is to love God with our whole heart, mind and soul, and the second 

commandment is to love our neighbor as ourselves.   

 

• The heresy of pelegianism is unabashedly expressed in the following man-glorifying statement:  

“The activity of man, as it has its origin in man, has man also as its end.  Man through his work 

not only introduces change into things and into society, he also perfects himself.”
6
 The Council 

believes in a very different type of man than Jesus did, as he told His disciples, “apart from me 

you can do nothing” (John 15:5).  The new, “evolved” man of the Council, building the “new 

humanity,” can not only do something without Christ, he can perfect himself without Christ. Yet 

again the Council has displaced Christ and inserted man in his place, as St. Paul wrote that we 

should do everything for the Lord rather than men. The Council tells us to do everything for man 

as man, with the Lord as neither the origin nor the end of our works.   

 

• As the “Novus Ordo” embodies the man-centered orientation of the post Vatican II Church, here 

is but one example:  The prayer over the gifts for the twenty fifth Sunday in Ordinary Time 

reads, “May the worship of each one here bring salvation to all.”  It is now “my worship,” not 

Him Whom I am about to worship and Whose Sacrifice is about to be made present that will 

bring salvation.  The corresponding prayer in the former rite was, “…grant we beseech Thee, that 

as we know Thy truth, so we may follow it by worthy lives.”  

 

Separation of Church and State & Religious Freedom 

“Under the seductive name of freedom of cult, they proclaim the legal apostasy of society.”   

-Pope Leo XIII 

Pope Leo wrote:  “From the very first days of our pontificate, and from the elevation of the 

Apostolic Chair, we turned our eyes toward the society of our day, to ascertain its condition, 
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investigate its needs, and to counsel the remedial measures…”
7
  He regarded the source of society’s 

ills as “The waning of Truth – not only of the truths of the supernatural order which are known by 

the light of faith, but of natural truth, both speculative and practical; the prevalence of the most 

baneful errors…disorders everywhere increasing…The most potent cause of such moral ruin is the 

separation, the attempted apostasy, of actual society from Christ and from His Church, in which 

alone resides the virtue sufficient to repair all the enormous evils done it.”   

Leo observed, as all of his predecessors knew, that the Church’s rightful place in society was an 

important element in her work of saving souls and, logically, the Church’s exclusion from her just 

prominence would result in the loss of souls.  “Nor is any other purpose to be found for the 

usurpation of the civil principality conferred many ages ago by Divine Providence, on the Bishop of 

Rome, to enable him to exercise freely, without let or hindrance, the power given him by Christ for 

the eternal salvation of the race.”
8
  Pope Pius XII made the logical observation that “souls are 

affected for better or for worse by the form given to society, depending on whether it is in harmony 

with divine law or not.”
9
 

Pope Leo understood true humanism, even as his successors would regard the downgrading of 

Catholicism to equal status with other religions as a great step forward for the humanitarian cause.  

True humanitarians seek the salvation of souls, and true Catholics realize that it is for this reason that 

there is nothing more humanitarian than protecting the Church’s the right and freedom to accomplish 

this:  “Whenever there is a question of the temporal principality of the Holy See, then the interests of 

the public good and the salvation of the whole human society are involved.”
10

   

To the Christian it is a simple equation; the knowledge that Jesus Christ is the Son of God followed 

by the most rudimentary capacity for logic could only lead to one conclusion: the ideal for society is 

that it be modeled on the teachings and laws of God, being centered upon the only Savior of each 

and every member of that society. Yet, once we surrender our claims to being the one true religion 

founded by the one true Savior, we would likewise have to surrender the notion that society is best 

served in this way.  As Bl. Pius IX wrote:  “Many today apply to civil society the impious and 

absurd principle of naturalism, and dare to teach that the best political regime and the progress of 

civil life demand absolutely that human society be established and governed without any more 

taking into consideration of religion, as if it did not exist, or at least without making any distinction 

between the true and false religions.”
11

 
 

As he and other pre-Apostasy Popes taught, it is simply the right of God to have the very people He 

created, for whom He died, and who are totally dependent upon Him offer Him worship and order 

their societies according to His laws.  Again, Pope Leo teaches us, “It is indeed here, without any 

doubt, among all the duties of man, the greatest and the holiest, that which orders man to render to 

God a worship of piety and of religion.  And this duty is only a consequence of the fact that we are 

perpetually in dependence on God, governed by the will and the Providence of God, and that, having 

come from Him, we must return to Him.”   
     



 

174 

 

However, in the age of indifferentism, since man is the center of society, and all religions contain 

men, it would stand to reason that every religion should have an equal place in society.  Since the 

Vatican II Church placed itself on par with other religions, it only stands to reason that she could no 

longer insist that the Church or Christ should be the foundation of any society.  That this can only 

lead to a society’s ruin was succinctly observed by Pope Pius XI in 1925:  “With God and Jesus 

Christ excluded from political life, with authority derived not from God but from man, the very basis 

of that authority has been taken away, because the chief reason of the distinction between ruler and 

subject has been eliminated.  The result is that human society is tottering to its fall because it has no 

longer a secure and solid foundation.”
12

  Yet, this model of a society tottering towards its destruction 

is precisely what was advocated by the Council, true to the Masonic vision which inspired them.   
 

This separation of societies from God extended to every individual under the Council’s adoption of 

“freedom of conscience,” labeled by Pope Gregory XVI as a “poisoned source of indifferentism” 

and “delirium.”
13

  This is not a question of telling people what to think, rather, putting truth and 

falsehood on equal planes, asserting that one has no right to recognition above and beyond another.  

This is relativism, but also reveals deism, the belief that God is separate from the world.  Implicit in 

this teaching is the belief that God is indifferent to whether or not He is worshipped in “spirit and 

truth,” or whether one is a snake-handler or devil worshipper or atheist.  This heresy promotes the 

idea that a society’s fortunes are in no way dependent upon whether or not they are pleasing to God, 

or assumes that God, like the Vatican II Church, subscribes to indifferentism and believes one 

religion’s worship is as good as another’s (or none at all). 
 

As Pope Leo labeled indifferentism “atheism minus the name,” so the indifferentist societies 

advocated by Vatican II are likewise a mandate of atheism.  This is not simply a matter of 

recognizing that Catholic states were vanishing and the Church would need to adapt to this new 

reality; it was put forth as the ideal.  Pope Leo XIII, when asked about the restoration of the Papal 

States to the Church, responded that almost no one thought about it anymore, and that no one 

thought of it less than the Pope.  Yet, this was simply a prudent pragmatism, recognizing that history 

was not moving in that direction.  He acknowledged it as reality, but nonetheless regarded it as 

negative.  The Vatican II Church saw the usurpation of her influence as entirely positive.  In fact, in 

Columbia the Holy See asked for the suppression of the Christian constitution of the State to 

facilitate the godless one world order.  Likewise, in the Valais (France) Bishop Adam (of Sion) 

wrote to the faithful of his diocese instructing them as to why they should vote for a law revoking 

their Christian charter and implementing the separation of Church and State.
14

  Pope Pius XI once 

offered the censure that, “At the last judgment, Christ will accuse those who have expelled Him from 

public life and will have the most terrible vengeance from such an outrage.”
15

  Yet, it is the Council 

and the Holy See who have, in their own words and actions, inflicted this outrage and await the 

corresponding vengeance. 

   

But, it was not God’s judgment that the Council had in mind; it was the world’s approval they 

sought.  As Pope John XXIII said at a Mass on his eighty-first birthday, “This is a sacred kind of 

liberty for which the Church, especially in these circumstances, has proved its respect.  Through this, 
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it has won profound and universal admiration.” Profound and universal admiration?  Yet again, 

“Good Pope John” demonstrated that he was not as proficient at “reading the signs of the time” as he 

perhaps imagined himself to be.  The decades to follow would show exactly how “profound” was the 

world’s admiration for the Church.  A pitiful exclamation point would come years later, when the 

“European Union,” the continent born of the Church, was drafting its charter.  Despite pleas from 

Pope John Paul, it included no mention whatsoever of Europe’s Christian heritage. The bishops of 

Vatican II succeeded in their goal of the godless state, they just didn’t quite reap the “profound and 

universal admiration” Pope John had imagined.  The European Union’s role as an agent of the anti-

Christ has become so apparent that, in a recent ruling, its “Human Rights Court” ordered the removal 

of Crucifixes from classrooms.  While lay-Catholic leaders resisted, it is a difficult thing to do when 

it is the very documents of the Church which state Catholicism should not receive this singular 

privilege.  In fact, at the Vatican and in many other places (the seminary I attended for one), 

Crucifixes have been covered over so as to not offend non-Catholic parties at ecumenical prayer 

services.  “Enemies of the Cross of Christ”
16

 indeed.   

Pope Paul VI 

• “Will it not be said that the thought of the Church in the Council has deviated towards the 

anthropocentric [man centered] positions of modern culture? Deviated  – no!  Turned – Yes!”
17

  

 

- This is an open admission that the Council was allowing the Church to be molded according to 

the culture which, a few years earlier, Pius XII described as being in its worst state ever. 

 

- Since the Church now has turned towards a new center, that can only mean she has turned away 

from an old one, namely, God.  The humanistic, worldly, and utopian goals of the Vatican II 

Church will show this to be no aberration. 

 

- What Paul declared a triumph, and what “Gaudium et Spes” clearly taught, his canonized 

predecessor rightly described as an “enormous and detestable wickedness, so characteristic of 

our time: the substitution of man for God”
18

  The Apostasy has indeed begun at the top. 
 

• “You can be grateful to it [the council] for this merit at least, you modern humanists who deny 

the transcendence of the supreme things, and learn to recognize our new humanism:  we too, we 

more than anyone else, subscribe to the cult of man.”
19

 
 

- More than anyone else: Paul is declaring that the Church is now more worldly than the world 

itself. 

 

- Catholicism is profoundly humanistic, as it strives to bring Christ’s salvation to all men.  Yet, 

since the council’s humanism is a “new” humanism, Paul is stating that the Council has adopted 

modernity’s version of humanity and humanism, not the perennial Catholic understanding.  Paul 
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would gush even more effusively about his “modern humanism” to the United Nations, as we 

will read later.   
 

•  “This Council…in conclusion, will give us a simple, new and solemn teaching to love man in 

order to love God.”  Also, “To know God, one has to know man.”
20

 

Here is plainly revealed the logical digression of Pope Paul’s new worldview in which man has 

displaced God as the center.  Paul has used it to controvert the Great Commandment of love.  

Christ taught that loving God was the first, and man the second.  As noted by Mr. Amerio, 

“Catholic doctrine teaches that the motive for loving one’s neighbor is the love of God…The 

Council says nothing about this.”
21

 

• In speaking of his new “Cult of Man,” Pope Paul substituted man for Christ as ‘the Prince of 

Peace:’  “A peace that is not born of the real cult of man, is not essentially a peace.”
22

   
 

• As the Christian would say, along with Sacred Scripture, “Let the last word be: God is all in all.”  

This divine prerogative as well has been transferred to man, as Paul said to the Diplomatic 

Corps, “We have trust in human reason…One day, reason must come to be the ultimate word.”
23

  

When the French Revolution persecuted the Church and desecrated the Cathedral of Notre 

Dame, it was the goddess reason (in the form of a prostitute) they placed upon the altar. 
 

• Paul’s worship of his self-described “cult of man” and the world were perhaps never more 

exuberant and pathetic than on the occasion of a space mission (this resonates with the previous 

chapter which discussed materialism, as manifested in technological advances, serving as the 

basis for the agents of the apostasy assuming that they were superior to the past, placing material 

criteria over religious ones).   

“Honor to man; honor to thought; honor to science; honor to the synthesis of scientific and 

organizing ability of man who unlike other animals, knows how to give his spirit and his manual 

dexterity [our thumbs rank up there with our spirits?] these instruments of conquest.  Honor to 

man, King of the Earth [should someone tell Christ the King He has been displaced by His 

Vicar?].  Honor to the living being that we are, wherein is reflected the image of God and which 

in its dominion over things, obeys the biblical command: increase and rule.”
24

   

In all of this honor man is heaping upon man, it would seem that little would remain to obey St. 

Paul’s admonition in 1 Timothy 1:17, “To the King of ages, immortal, invisible, the only God, be 

honor and glory forever and ever, Amen.” 

• “Man…knows atrocious doubts…We have to convey to him a message that we believe 

liberating.  And we, we believe all the more authorized to propose it to him because wholly 

human.  It is the message of man to man.”
25

 
 

- It is no longer the Word of God to man, it is wholly human, which can only mean not at all 

divine. 
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- It is being human that Paul thinks gives him the right to speak; he is no longer a man speaking on 

God’s authority as The Vicar of Christ, but man speaking on his own authority as man.  As Jesus 

said, “He who speaks on his own authority seeks his own glory” (John 7:18).  Yes, man speaking 

on man’s authority seeks only to glorify man, “the center and culmination of all things.” 

 

• “You are a sign.  You are an image.  You are a mystery of the presence of Christ.  The 

Sacrament of the Eucharist offers us His hidden Presence, live and real; but you too are a 

Sacrament, a sacred image of the Lord in our midst.”
26

 
 

- Man as man is now “sacred;” a phrase previously reserved to those men set apart and 

consecrated to the Lord in Holy Orders and religious vows. 

 

- Man is a sacrament?  “If anyone says that the sacraments…are more or less than seven…let him 

be anathema;”  Council of Trent ,Canon I, Decree on Sacraments.
27

 

 

- Even as he affirms the Real Presence, he seems to assure man that he is the same type of 

presence without distinction 
 

•  “A saint for our times; that which characterizes, indeed, our times, is the humanitarian aspect, 

social and organized, marked by the cult of man.”
28

 
 

- The purely secular, banal criteria which substitute themselves for the supernatural virtues which 

had formally been the measuring stick for sainthood, as well as the worship of man as the object, 

are apparent.  I do not think you will find a bull of canonization prior to 1960 listing being 

“social and organized” as heroic virtues. 

 

- I am fairly certain that this saint or any other would have assured us that they were laboring for 

the cult of God, not the cult of man. 
 

• “When all is said and done, if man can, at length, do nothing without man, one can, with him, do 

anything and succeed in anything so much so that are indeed spirit and heart to first carry off the 

real victories.”
29

   Again, Christ finds Himself displaced by man.  Jesus, who said, “Without Me 

you can do nothing,” was wrong.  Instead, according to Paul, it is “with man you can do 

anything.”  All in all, we see in these statements a two-fold incompetence; a failing of both faith 

and intelligence.  First of all, there is the error of desiring to merge the Church with the world, 

with Christ as superfluous if not an impediment to the pursuit of earthly goals.  Secondly, the 

world with which he wants to merge the Church does not exist apart from his own utopian 

delusions, precisely like the world which Pope John thought held the Church in profound esteem. 

   

• Paul’s man-centered worldview had hints of pelagianism when it came to the moral life as well.  

On December 8, 1965 he said, “It is in the expression of moral conscience that man frees himself 

[just as, in Gaudium et Spes a man can perfect himself, now he can likewise free himself, rather 
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than being freed by the grace of God] from temptations…It is out of this moral conscience that 

the interests corrupting of his dignity are overcome, the fears that render the heart base and inept 

are vanquished, the sentiments that generate the worthy, the honest, nay, the strong, are 

generated.  It is in his conscience the great characters of the human drama, the innocent, the 

heroes, the saints, draw their strength…”  The need for the sacraments, prayer and grace are 

excluded from the equation. 

 

• There is a poignant footnote to Paul’s crisis of Faith and man-centered vision; his new “faith,” 

his faith in the “Cult of Man,” would also fail him.  Aldo Moro was an Italian politician and a 

friend of Pope Paul.  He was kidnapped and brutally killed.  At his funeral, Pope Paul said, “A 

sense of pessimism has annihilated so many calm hopes and shaken our trust in the goodness of 

the human race.”
30

  It is the death of his political messiah that shakes his faith in the cult of man; 

why not the death of Christ?  If he spent a lifetime believing in the goodness of man despite the 

Crucifixion, why would the death of a politician have this effect?  Because this politician was the 

embodiment of Paul’s “cult of man” that was going to bring about the political utopia he 

dreamed possible, for which he had renounced the “Christ-centered” world. Mr. Amerio 

summarized, “The man laments, but the Pope laments still more, close to the shadowy line (the 

Pope himself would die in three months’ time), and confronted with the shattered assumptions of 

his whole pontificate.”
31

 

 

Pope John Paul II 

 

As already note, the encyclical “Redemptor Hominis” reduces the faith to Unitarianism, as man is saved 

simply because he is a man; likewise, the exaltation of man is made manifest:   
 

• “In reality, the name for that deep amazement at man’s worth and dignity is the Gospel, that is to 

say, the Good News.  It is also called Christianity.  This amazement determines the Church’s 

mission in the world and, perhaps even more so, ‘in the modern world.’”
32

   Christianity is 

defined as ‘man amazed with himself,’ as the ‘Gospel’ now has man as both the subject and the 

object of faith.   

 

• In the same section, he goes on, “It also fixes Christ’s place – so to speak, His particular right of 

citizenship – in the history of man and mankind.”  He is no longer Christ the King, but Christ the 

Citizen; a man among men.   

 

• Even more explicitly we read, “Man is the way of the Church.”  And so it is that Jesus, “The 

Way, the Truth, and the Life,” has been replaced by man, the way of the Church of the “changed 

essence” of Vatican II.
33

   
 

In 1914, Pope Benedict XV wrote: “For ever since the precepts and practices of Christian wisdom 

ceased to be observed in the ruling of states, it followed that, as they contained the peace and stability of 
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institutions, the very foundations of states necessarily began to be shaken.  Such, moreover, has been the 

change in the ideas and morals of men, that unless God comes soon to our help, the end of civilization 

would seem to be at hand.”
34

  Yet, a half century later, it would be determined that God did not have to 

come after all; the man who can perfect himself can now perfect society, precisely by abandoning Christ 

as the foundation.  Likewise, the end of civilization feared by Pope Benedict was in fact the eve of “A 

New Springtime,” courtesy of the “New Humanity,” proclaimed by the “New Church,” with her newly 

minted essence, joining the world in its drive towards… 
 

Part II:  An Earthly Utopia 

“A great undertaking, well worthy of reuniting every man of good  

will into an immense and irresistible conspiracy toward this integral 

development of man this concurrent development of humanity, 

to which We have dared exhort him in the name of an ‘integral 

humanism,’  in our encyclical ‘Populorum Progressio.’”   

Paul VI, October 4, 1970 

 

The Council’s desire to dissolve into the world for the sake of earthly ends was wrong as a matter of 

religious principle, but also fatally flawed in the unjustified rosy picture of the world that existed only in 

the minds of those involved.  It was a flaw that preceded the Council itself.  A lengthy excerpt from one 

Father on the preparatory commission would be in order here, as it gives a true portrait of the world with 

which the council wanted to dialogue, merge, seek truth, and build utopia: 
 

I do not approve of the description of the state of the Church given here with such exuberance, 

more in hope than in truth.  Why, and in comparison with what period, do you speak of an 

increased religious fervor?  Should not statistical facts, as they are called, be kept before us, from 

which it is clear that the worship of God, Catholic belief and public morals are, among many 

people, collapsing and indeed almost in ruins?  Are not men’s minds generally alienated from the 

Catholic religion, the state being separate from the Church, philosophy from the dogmas of faith, 

the investigation of the world from reverence for the Creator, technical discoveries from 

conformity with the moral order?  Does the Church not labor under a shortage of workers in 

sacred ministry?  Are not many parts of Holy Church cruelly trampled underfoot by the Giants and 

Minotaurs who strut about the world, or fallen into schism, as among the Chinese?  Has not the 

enemy devastated our missions among unbelievers, which had been planted and watered with such 

zeal and such charity?  Is not atheism lauded no longer merely by private persons, but (what is 

altogether unheard of) by whole nations, and upheld by the laws of the state?  Are not our numbers 

diminishing proportionally every day, while Mahommedanism and Paganism increase greatly?  

We are now a fifth part of the human race, who recently were a quarter.  Are not our morals 

turning pagan, by divorce, abortion, euthanasia, sodomy and the pursuit of Mammon?
35

 
 

Dreaming that an earthly utopia is possible and the pursuit of this should constitute the Church’s mission 

is patently contrary to the Faith, as Pope Pius X taught. Here he summarizes well the Catholic position:  

“Jesus did not announce for future society the reign of an ideal happiness from which suffering would be 
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banished; but, by His lessons and by His example, He traced the path of the happiness which is possible 

on earth and of the perfect happiness in Heaven:  the royal way of the Cross.  These are teachings that it 

would be wrong to apply only to one’s personal life in order to win eternal salvation; these are eminently 

social teachings, and they show Our Lord Jesus Christ something quite different from an inconsistent 

and impotent humanitarianism.”
36

   

It is a basic tenet of the Gospel that Christianity will always be, in some manner or another, in 

opposition to the world.  This refers to the individual’s struggle against worldly temptations, as well as 

the fact that world will always retain its fallen state and put up obstacles to the work of God.  Even when 

nations professed Catholicism, leaders and movements always rose up from within who challenged the 

Church and undermined the Faith; more than one “Catholic” leader invaded Rome, plundered the 

Lateran and the Vatican, menaced and even kidnapped the Pope.  While the Catholic position is not one 

of Quaker-like silence and resignation, it does mean accepting the fact that this world will never be 

perfect, even as we attempt to improve it in whatever way the age and circumstances allow.   

Yet, the fundamental tension will always remain.  The devil remains “The prince of this world,” so, as 

St. James wrote (4:4), “Do you not know that friendship with the world is enmity with God?  

Whosoever, therefore, will be a friend of the world is the enemy of God.”  Pope Leo XIII wrote 

eloquently of this opposition destined to endure until the end of ages:  “The race of man…separated into 

two diverse and opposite parts, of which the one steadfastly contends for truth and virtue, the other of 

those things which are contrary to virtue and to truth.  The one is the Kingdom of God on earth, namely, 

the true Church of Jesus Christ…The other is the kingdom of Satan.”
37

 

The dissolution into worldliness began by renouncing Catholicism as that true Church of Jesus Christ.  

As Vatican II removed this distinction from the Church, and gave it to every religion without distinction, 

that one “true Church” is nothing less than the whole of mankind as delineated in Redemptor Hominis.  

Hence the desired result of this process is a dissolution into one world religion embracing all mankind. 

Perhaps the turn of the post Vatican II Church from a God-centered, heaven seeking enterprise  to a 

man-centered, politically orchestrated Utopia seeking entity is best made manifest, both in symbol and 

in reality, by Paul VI’s restructuring of the Vatican Curia.  In 1967, the Holy Office, that which was 

responsible for the maintaining of the purity of faith and doctrine, was made subservient to the Secretary 

of State, the political arm of the Vatican.  The meaning behind this reversal was obvious.   In fact, the 

architect behind this triumph of politics over the Faith was Cardinal Jean Villot, whose name could be 

found in the Masonic registry required by Italian law.  Upon his death, a hand written note was found 

from the Grand Master of Villot’s Masonic Lodge, praising him for his efforts on behalf of freemasonry.  

As with the Mass, the Masons yet again found themselves “gathered around the chair of Peter,” 

destroying the Church under his nose and by his authority.  However, before reading the evidence of the 

Utopia-seeking agenda of the politically driven Church, let’s refresh our souls by hearing the Catholic 

vision of the world as described by a non-masonic pope, St. Pius X: 

“No, venerable brethren…the city of the world shall not be built otherwise than as God has built it; 

society shall not be set up unless the Church lays the foundations and supervises the work; no, 

civilization is not something yet to be found, nor is the New City to be built on hazy notions; it has 
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been in existence and still is: it is Christian civilization, it is the Catholic City.  It has only to be set up 

and restored continually against the unremitting attacks of insane dreamers, rebels and miscreants.  

Omnia Instaurare in Christo.”
38

   
 

It is no misuse of the sainted Pope’s words to conclude, unmistakably, that he is calling future popes 

insane dreamers and miscreants, as this is precisely the road they have travelled.  It is not a matter of 

addressing political reality from different historical contexts: the Pope was writing of timeless principles 

based on God and His Truth. Compare his words with the brutally naïve, sappy Utopianism of Paul VI : 
 

“Beware, dear friends, that we are ready, today, to deliver you a message of hope.  Not only is the 

cause of man not lost, but also it is in a privileged and safe institution.  The great ideas that are like 

the beacons of the modern world shall not die out.  The unity of the world shall be accomplished.  

The dignity of the human person shall be recognized in its actuality and not only formally…The 

unjust social inequalities shall be suppressed.  The relations between the peoples shall be founded 

upon peace, reason, and brotherhood…This is not a dream, or utopia, neither is it a myth: it is 

evangelical realism”
39

 
 

Exactly where in the Gospel (the root word of evangelical) would the Holy Father find this syrupy 

“realism” proposed?  No, it is the Masonic gospel to which Paul referred, as his “foundations” did not 

include Jesus, only their own humanistic pillars.  Christ and all of Scriptures clearly foretell that the 

world will always suffer and, quite the opposite of growing towards utopia, will disintegrate to such a 

miserable state that, if Christ does not cut short the days of tribulation, no one will be saved.  As even 

Cardinal Ratzinger had to concede, such utopian ideas based on the evolutionary presupposition that 

things must necessarily be progressing for the better plainly contradict Scripture, which assures believers 

that the end will be marked by an unprecedented dissolution into sin and misery.  As St. Paul wrote, if 

our hopes are confined to this world alone, we are the most pitiable of men.  Indeed, “insane dreamers, 

rebels and miscreants” are to be pitied, but not nearly as much as those they leave behind to live in the 

aftermath of their monomaniacal pursuit of destruction. 
 

As already discussed, the Vatican II Church has widely disseminated, both implicitly and explicitly, the 

falsehood of universal salvation.  Once Heaven is presumed to be everyone’s destiny, that leaves little 

impetus to “strive to enter by the narrow gate.”  Instead, an earthly Utopia becomes the goal, since you 

are either an atheist who doesn’t believe in Heaven or a modernist who is convinced everyone goes 

there.   The slippery slope from the age old belief of the Church to the advocacy of a godless society has 

followed this trajectory: 

• The Catholic position was that of Pius X as written above, and it was a position based on logical 

necessity.  If Christ is the Savior of the World, and He has left His Church with His Vicar as the 

head as the sole guide to salvation, that Church should be the guide to building a true civilization, as 

only that Church can lead society and its citizens to their true goal; eternal life in Heaven. 

 

• With the onset of liberalism, societies began to reject and attack the Church, and therefore the 

necessary means of salvation (true doctrine, the Sacraments, membership in the Church). 
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• For centuries, liberals portrayed the Church as the enemy of true civilization and the villain of all 

history. 

 

• Finally, the Church began to subscribe to her enemies’ version of her own history and theology of 

salvation, and to renounce her privileged position as the one true Church.  This was clearly foretold 

in the Prophecy of Cardinal Pacelli (Pius XII). 

 

• Now, those same churches, lacking what Catholic doctrine has always held to be necessary for 

salvation, are likewise deemed to be means of salvation, as are religions which don’t even 

acknowledge Christ. 

 

• With this relativism and indifferentism as its basis, the Vatican II Church began to proclaim her 

own irrelevance, instead of her necessity.  If the Church is not what she has always claimed to be, 

then she certainly can claim no privileged place in society.  And, if every religion is a means to 

salvation, no religion can claim a special prominence, so the only true society is the one built by 

man upon man, with purely earthly goals. 

   

• In the age of Apostasy, the Church no longer sees Christ as the foundation of the most desirable 

world, with all mankind gathered under the banner of the One True Faith in the One True Church; 

rather, the Church merely seeks to form one piece of the global puzzle, side by side with other 

religions, for the greater goal of a “united mankind” oblivious to the fact that it will be a unity of 

misery and enslavement, the “harvest of misery”
40

 foretold by Pope Leo XIII; disunity of Faith is no 

longer an issue.  Mr. Romano Amerio summed up one such display of this mentality found in Pope 

John Paul II’s speeches in Nigeria in 1982: 

“There is no mention of conversion to Christ, but in a special message to Muslims, which was not 

actually received by any Muslims or in any way replied to, the Pope hoped for cooperation between the 

two religions ‘in the interests of Nigerian unity,’ and ‘to make a contribution to the good order of the 

world as a new civilization of love.’  As we have noted, harmony in the world is no longer presented in 

terms of a single religion, but of a single civilization.”
41

 This represents more than a different position or 

policy; it is a different belief about Catholicism itself, the type of world it seeks, her place within that 

world, and necessity in saving its people.  Only a few decades early Pope Pius XI ordered the truly 

Catholic plan for the unity of the world to be prayed publicly on the Feast of Christ the King:  “Be Thou 

King of those who are deceived by erroneous opinions, or whom discord keeps aloof, and call them back 

to the harbor of truth and unity of faith, so that soon there may be but one flock and one shepherd.”
42

 

Likewise, contrast this to the wisdom of St. Pius X in recognizing the betrayal to our faith and to our 

past, as well as the self-defeating naiveté in such Utopian enterprises as that described by John Paul and 

the Vatican II Church:  “When we consider the forces, knowledge and supernatural virtues which were 

necessary to establish the Christian State, and the sufferings of millions of martyrs, and the light given 

by the Fathers and Doctors of the Church, and of the self-sacrifice of all the heroes of charity, and a 
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powerful hierarchy ordained in heaven, and the streams of Divine Grace  - the whole having been built 

up, bound together, and impregnated by the life and spirit of Jesus Christ, the Wisdom of God, the Word 

made man – when we think, I say, of all this, it is frightening to behold new apostles eagerly attempting 

to do better by a common interchange of vague idealism and civic virtues.  What are they going to 

produce?  What is to come out of this collaboration?  A mere verbal and chimerical construction, in 

which we see, glowing in a jumble, and in a seductive confusion, the words of Liberty, Justice, 

Fraternity, Love, Equality, and human exaltation, all resting upon an ill-understood human dignity.  It 

will be a tumultuous agitation, sterile for the end proposed, but which will benefit the less-Utopian 

exploiters of the people.”
43

  What the sainted Pope so clearly foretold a century earlier, his successors 

could not discern even as it happened, and they advocated its advance. 

 

Part III:  The Evidence 

The following excerpts speak for themselves, demonstrating a new vision of the Church’s mission 

seeking a future which is no different than the one any mason or socialist would describe as their own 

goal. 

Pope Paul VI 

• Regarding liberalism’s advance, he said, “Something great and new is in the works and it is 

coming about, which might change the face of the earth.”
44

  So many of the elements of the 

apostasy are made manifest in this one statement: being superior to the past, evolution, and a 

grossly inflated estimation regarding the pelagian potential of mankind. 

   

• “The Church, although respecting the jurisdiction of the nations, must offer her help to promote a 

global humanism, I mean to say, an integral development of man as a whole and of each and 

every man…Placing herself at the forefront of social action, she must direct all of her efforts to 

sustaining, encouraging, and driving the initiatives that operate toward the integral promotion of 

man.”
45

 
 

- This marks quite a departure from the mandate of Christ to spread the Gospel to the whole 

world; now we are to reach each and every man for the clause of a global humanism, not the 

universal religion. 
 

- The Church must direct all her efforts towards this end; that no measure of effort would be 

retained for genuine Catholic missionary activity has already been noted. 
 

• “All this doctrinal wealth points but to one direction: to serve man…The Church has, so to say, 

declared Herself the servant of humanity.”
46

  Now, not only the Church’s human resources are to be 

directed towards a humanistic goal, even her doctrine points to man alone, rather than pointing man 

towards God.  
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• Pope Paul described his vision of a worldly Utopia using the exact buzzwords as Masons:  “The 

Catholic Church urges all her sons to undertake, together with all men of goodwill of every race and 

nation, this peaceful crusade for the well-being of man…in order to establish a global community, 

united and brotherly.”
47

  On another occasion he stated, “Isolation is no longer an option.  The hour 

has come of the great solidarity among men, toward the establishment of a global and fraternal 

community.”
48

 
 

- Recall that Pope Benedict XV said that this global society so desired would lead to a reign of 

unheard of terror.  
 

- “Isolation is not possible” would also seem to indicate that it is not permissible for nations to 

retain their sovereignty, and thus resist the movement for globalization.   
 

• “We ourself have no other intention on our various journeys to all points of the globe.  What We try 

to do with all Our poor strength is to work for the bettering of men, with the aim of bringing about 

the reign of peace and the triumph of justice, without which no peace is enduring.”
49

  He has “no 

other intention,” thus omitting converting to Christ or seeking eternal life. 

 

• “Citizens of the world, as you salute the dawn of this new year 1970, take a moment to think: 

Whither is mankind’s peace leading?  Today we can take an overall view, a prophetic view.  Mankind 

is traveling forward, that is, progressing toward an ever-greater mastery of the world…And how does 

this mastery help mankind?  It helps it to live a better and fuller life.  Mankind seeks fullness of life 

and obtains it.  It strives for that unity, justice, balance and perfection, which we call peace…Peace is 

the logical aim of the present world; it is the destiny of progress; it is the ultimate order the great 

strivings of civilization are headed for…We proclaim peace as the dominant idea in the conscious life 

of man, who wants to see the prospect of his immediate and more distant journey.  Once more we 

proclaim peace, for peace is, at one and the same time, under different aspects, both the beginning 

and the end of the development of society.”
50

  Peace Day Message, 1970 
 

- Shouldn’t Christ be the beginning and the end of the development of society, Holy Father? 
 

- The “dimming of the intelligence:”  The Pope again declares mankind superior to the past due to 

techno-pelagianism.  Yet, this is on the eve of that same technology leading to the legalization of 

abortion, as Paul’s “progressing” mankind was about to build the future which is its “destiny” on 

the corpses of tens of millions of murdered children.  The same technology gave the world an 

unprecedented power for mass destruction, the annihilation of the family and morals due to 

artificial contraception, and the advent of mass-pornography and the epidemic addiction thereto 

which no one could have ever fathomed.  
 

- In the same vein, Christ is no longer the source of the fullness of life, rather it is obtained 

through man’s ever greater mastery of the world. 
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• Finally, while in Bethlehem, an anemic attempt to seem relevant to a world which we no longer 

believes it needs the salvation which only the Church can bring:  “The mission of Christianity is a 

mission of friendship among the peoples of the earth, a mission of understanding, of encouragement, 

of promotion, of elevation, and, let us say it one more time, a mission of health.”
51

  In the very place 

where the mission of Christ to save mankind started, His Vicar can only speak of a mission in terms 

of vague, banal, modernist slogans, goals which in no way require Christ, and which the world has no 

need of the Church to pursue.   
 

Pope John Paul 
 

• “Dialogue leads to a recognition of diversity and opens the mind to the mutual acceptance and        

genuine collaboration demanded by the human family’s basic vocation to unity.  As such, dialogue is a 

privileged means for building the civilization of love and peace that my revered predecessor Paul VI 

indicated as the ideal to inspire cultural, social, political and economic life in our time...The different 

religions too can and ought to contribute decisively to this process.”
52

  

 

• Stated more succinctly, “The unity of Christians is open to a unity even more vast, that of all 

humanity.”
53

  The Masonic conception of global unity is the goal, and we are merely a subset of it, 

willing to take our assigned place within the globalist cage.  And that globalist cage, precisely the 

tyranny foretold by Benedict XV when this longed-for world order was established, is already under 

construction by… 
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