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Chapter XI 

 

“The Church Will Doubt” 

 

In a bizarre vicious circle, evocative of the diabolical disorientation spoken of by Sr. Lucy, it is precisely 

the Vatican II Church’s imagined superiority to the past that led it to regard the Church as inferior to the 

convictions of the past (just as evolution does to humans).  Ironically, part of what they thought made 

them superior was their conception of the Church, as many quotes have already demonstrated.  Yet, their 

“superior” conception was of an “inferior” Church; no longer the One True Church of Jesus Christ, no 

longer called to gather the nations into her fold, no longer the Pillar and Bulwark of Truth.  “He who 

exalts himself shall be humbled,” (Mt 23:12) and in their self-exaltation, the leaders of the Vatican II 

Church have brought her lower than in any age past, as ours is the first (and last) age in which the 

Church would question the need for her very existence.   The title of this chapter is taken from the 

mystic vision of Cardinal Pacelli (Pius XII) cited at the beginning of this book.  Part of the Apostasy is 

that the Church would begin to doubt herself, her very essence, as taught, defined and believed by the 

Church in ages past.  To begin, let’s take a brief look at the nature of the Church as infallibly held by the 

Catholic religion. 

 

• The Necessity of only One True Church:  Since there is one God and one Savior, and that Savior 

established one Church, that One, Holy, Catholic and Apostolic Church is necessary for 

salvation.  There is no salvation apart from Christ, and the Church is His Body.  The necessity of 

one true Church is the logical extension of there being only one Savior and one true Faith.  As 

Pope Leo the Great wrote, “The integral and true Faith is a great bulwark to which nothing can 

be added or taken from by anyone; if the Faith is not single, it does not exist at all.”   

 

Centuries later, his namesake Pope Leo XII likewise expressed the logical necessity of only one 

true Church, not a multiplicity of competing churches.  “It is impossible for the most true God, 

who is Truth Itself, the best, the wisest Provider, and the Rewarder of good men, to approve all 

sects who profess false teachings which are often inconsistent with one another and 

contradictory, and to confer eternal rewards on their members.”
1
 

 

• Outside the Church there is no salvation:  Following the same logical trajectory, it is irrational to 

believe that one can be saved in a religion apart from, and competing with, the one established 

by God Himself.  As Pope Eugene IV wrote, “No one, whatever almsgiving he has practiced, 

even if he has shed his blood for the name of Christ, can be saved, unless he has remained within 

the bosom and unity of the Catholic Church.”
2
 

 

• Pope Leo XIII: “To recognize what is the true religion is not difficult for whomever would judge 

the matter in prudence and sincerity.  In fact very numerous and striking proofs, the truth of the 

prophecies, the multitude of miracles, the prodigious speed of the propagation of the Faith, even 

amongst its enemies and despite great obstacles, the testimony of martyrs and other similar 
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arguments prove clearly that the only true religion is that which Jesus Christ Himself instituted, 

and which He charged the Church to guard and propagate.”
3
 

 

• Closer to the current apostasy, Pope Pius IX said, “Not without sorrow we have learned that 

another error, no less destructive, has taken possession of some parts of the Catholic world, and 

has taken up abode in the souls of many Catholics, who think that one should have good hope of 

the eternal salvation of all those who have never lived in the true Church of Christ.”
4
 

 

• The Roman Catholic Church is the one Church of Jesus Christ:  These two realities completely 

and exclusively are to be identified with each other. “The Church of Jesus Christ is The Roman 

Catholic Church, because She alone is One, Holy, Catholic and  Apostolic, which He willed” 

(Catechism of St. Pius X).  The “Church” is not merely a larger, intangible confederation of all 

Christian denominations, of which Catholicism is merely a subset, but they are one and the same.  

This has been taught for nearly two thousand years without deviation, and was explicitly 

affirmed by Pope Pius XII shortly before the Council. 

 

Sources 

 

• Our Lady of LaSalette:  “Great numbers of priests and religious orders will break away from the 

true religion; among these people there will be even bishops.”  Note that The Blessed Mother 

foretold that they would break from the true religion, not the true Church.  It is quite possible 

that they remain in the Church, while no longer believing.   

 

• Ven. Anne Catherine Emmerich:  “I saw many pastors cherishing dangerous ideas against the 

Church…They built a large, singular, extravagant church which was to embrace all creeds with 

equal rights: Evangelicals, Catholics, and all denominations, a true communion of the unholy 

with one shepherd and on flock.  There was to be a Pope, a salaried Pope, without possessions.  

All was made ready, many things finished, but, in place of an altar, were only abomination and 

desolation.  Such was the new church to be, and it was for it that he had set fire to the old one; 

but God designed otherwise.”
5
 

 

• Freemasons: Already cited, the Masons planned to infiltrate the Church and fill her with 

members who no longer believed in her singular, exclusive, divine charter, but rather put her on 

par with other churches.  The triumph of this Masonic initiative was proclaimed from the pages 

of the Vatican’s newspaper:  “The Council has ruled out once and for all the assumption that 

only Catholics possess the truth.”
6
  This contradicts the teaching of Pius XI in his encyclical, 

“Mortalium Animos” which stated: “The Catholic Church possesses the fullness of Christ,” that 

is, did not need to acquire things that go to make up the fullness of Christianity, truth included, 

from other denominations.   
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Part I:  Vatican II 

 

As already cited, the fathers of Vatican II wrote of a new, evolving Church for a new, evolving world.  

The Church began to doubt, and joined the current of apostasy which demanded that the Church cease to 

insist that her origin and prerogatives were superior to any other religion’s, and join the ecumenical, 

spiritual melting pot of the new world order.  An early sign that Vatican II intended to water down the 

Church’s identity was its preferred description of the Church as “people of God,” an expression as 

unworthy as it is inadequate.  Politicians may refer to their constituents as “my people,” as a C.E.O. may 

his employees, but what father ever introduced his wife and children as “my people?”  It is, obviously, a 

term too sterile and removed to define a family.  Yet, the Catholic Church is the “Mystical Body of 

Christ,” and “The Bride of Christ.”  The phrase “people of God” is likewise anemic in comparison.  This 

vague definition of the Church also prepares the way for a synthesis with a one-world, pluri-confessional 

church; a direct union with Christ is no longer necessary to be a member of the Church, only to be a 

“person,” and, since God created all people, all people are “people of God,” hence all humanity is the 

church (as explicitly taught by John Paul II). 

 

The Church as “The People of God” is a preparation for the Great Apostasy on many levels.  Just as in 

subscribing to evolution, this “new and superior” conception of the Church ends in her diminishment.  

As the “superior” understanding of man via evolution reduces him to his merely physical, animal 

existence, “The People of God” likewise eliminates from membership in the Church Jesus in His 

Divinity, The Head of the Church, as well as the angels.  The Church now only defines herself by her 

“people,” and now is entirely human.  Just as St. John wrote that denial of the incarnation was the 

precursor to the antichrist, there is a dimension of this denial in severing Christ from the Body; The 

Church is no longer His Body, a continuance of Himself, but His people, something completely distinct 

from Himself.  I am getting ahead of myself, but the inevitable (and desired) end at which ecumenism 

arrives is already well in sight. 

 

The One Church is not the Roman Catholic Church 

 

Previous popes had condemned the proposition that the Church was not truly One, a fulfillment of the 

prayer of Jesus that “all may be one.”  Instead, modernists, not identifying the One Church of Christ 

with Catholicism, insisted that this “One” Church was not a reality, but only something to be worked 

towards.  Pope Pius XII wrote, “It is to depart from the divine Truth to imagine one Church which 

cannot be seen nor touched, which would be only spiritual, into which the numerous Christian 

communities, even though separated by faith, could nonetheless be reunited by an invisible bond.”
7
 

 

In “Mortalium Animos,” Pope Pius IX condemned the “false opinion” that the prayer of Jesus, “that all 

may be one,” had yet to be fulfilled, but only expressed a desire.  Its fulfillment exists in the One True 

Church of Christ. 
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This was reiterated by Pope Leo XIII:  “There is one God, and one Christ: and His Church is one and the 

faith is one; and one people, joined together in the solid unity of the body in the body of concord.  This 

unity cannot be broken, nor the one body divided by the separation of its constituent parts.”
8
  Therefore, 

people are not capable of dividing the Church; they only succeed in separating themselves from it.  In 

the same document Pope Leo wrote, “The Church in respect of its unity belongs to the category of 

things indivisible by nature, though heretics try to divide it into many parts.”  According to Vatican II, 

however, this is exactly what heretics did, as the Church is now broader than the Catholic Church and 

heretics and schismatics remain a part of it.  Paul VI explicitly stated this in his greetings to the Patriarch 

of Constantinople in July 1972, referring to “the moment when you assume a heavy charge in the service 

of the Church of Christ.”
9
   

 

Pope John Paul II also asserted the position labeled “false” and “a departure from the divine Truth” by 

his predecessors:  “When we pray together, we do so with the longing that there may be one visible 

Church of God, a Church truly universal.”
10

  Yet, the word Catholic means “universal.”  Is he saying this 

Church does not exist, but must be “evolved into?”  The Holy Father was stating that, when He prayed 

in the Creed, “I believe in One, Holy, Catholic and Apostolic Church,” he really meant, “I believe there 

should be One…”   

 

Likewise, Cardinal Ratzinger stated that he did not believe there was One Church.  “We all recognize 

objectively that the Church should be one, and we should all desire to find ourselves in a renewed 

Catholic Church on the road toward the future.”
11

  [Where does he think the present one is going?]  Do 

the Cardinal and Holy Father remain silent at that point in the Creed?  Do they change the words to 

match their beliefs?  Have they ever consciously considered their incoherence in so grave a matter, even 

as they profess an article of the faith they do not actually believe? 

 

Vatican II expressly rejected the previous doctrine that the One Church of Christ is the Catholic Church, 

by stating that the One Church of Christ merely subsists in the Catholic Church.  This is obviously a 

redefinition of the Church, a deliberate step towards apostasy.  The nature of the word “subsist,” its 

insufficiency in conveying Catholic doctrine, as well as the defense of the word by those who maintain it 

does not represent a contradiction with the pre-conciliar understanding, has been written about 

exhaustively.  I will only cite Cardinal Ratzinger who, as head of the CDF for twenty years before 

becoming Pope, can rightly be regarded as an expert as to the Council’s intention and the word’s 

meaning:  “When the Council Fathers replaced the word ‘is’ with the word ‘subsists’ they did so for a 

very precise reason. The concept expressed by ‘is’ (to be) is far broader than that expressed by ‘to 

subsist.’  ‘To subsist’ is a very precise way of being, that is, to be as a subject, which exists in itself.  

Thus the Council Fathers meant to say that the being of the Church as such is a broader entity than the 

Roman Catholic Church…”
12

 

 

The admission of apostasy could not be any more clear.  First, we have seen that the doctrine of the 

Papacy has been denied; Christ’s Church is allegedly built simply on a profession of faith, not a visible 

head.  Secondly, the Church itself is no longer a concrete, visible entity (as Pius XII taught it must be), 

but rather is broader than the Catholic Church.  The Catholic Church is no longer the true Church, 
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merely a subset of it.  According to Vatican II and the post-Vatican II popes, churches established 

precisely to rebuke the Catholic Church and in bitter hatred for her nonetheless comprise the One True 

Church of Christ.  Christ is both for and against Himself!  The incoherence of liberals could not be more 

apparent.  Also, these false teachings (and teachers) will pave the way for “even the elect” to be led 

astray when the Apostasy reaches its height, as will be discussed in a later chapter.   

 

Yet again, we find proof that “liberals are liars.”  The quotation from Cardinal Ratzinger was taken 

from a German interview in the newspaper “Frankfurter Allgemeine” and translated in the October 8, 

2000 edition of L’Osservatore Romano.  However, in the original German, the Cardinal acknowledged 

that the word “is” was “used by Pius XII.”  The Vatican paper omitted the reference to Pope Pius, thus 

concealing from the reader that it was not only a Pope himself, but the last pope before the council, who 

defined the Church that way, and the council had explicitly refuted his teaching.  The agenda and desire 

to deceive behind such an omission are obvious.
13

 

 

Vatican II endorsed apostasy:  “For several reasons the Church recognizes that it is joined to those who, 

though baptized and so honored with the Christian name, do not profess the faith in its entirety or do not 

preserve communion under the successor of St. Peter.”
14

  This is nothing less than an endorsement of 

religious indifferentism and an explicit rejection of the Church as founded by Christ.  Now, both those 

who accept and reject the Papacy are part of the Church, as well as those who accept and reject “the 

faith in its entirety.”  The Catholic position, pre-apostasy, is summed up by Pope Leo XIII:  “The 

practice of the Church has always been the same, as is shown by the unanimous teaching of the Fathers, 

who were wont to hold as outside the Catholic communion, and alien to the Church, whoever would 

recede in the least degree from any point of doctrine proposed by her authoritative Magisterium.”
15

 

 

Pope Pius IX likewise taught the Catholic teaching on the matter in words which clearly juxtapose the 

Vatican II document as heretical:  “There are other, almost countless proofs, drawn from the most 

trustworthy witnesses which clearly and openly testify with great faith, exactitude, respect and 

obedience that all who want to belong to the true and only Church of Christ must honor and obey this 

Apostolic See and the Roman Pontiff.”
16

 

 

Part II:  Is It the Same Church? 

 

According to the man who would become Pope John Paul II, the answer is an explicit, unequivocal, 

“No!”  He wrote in “Sign of Contradiction,” “Through the Second Vatican Council, she [the Church] 

succeeded in redefining her own essence!”  So, no longer retaining the essence Christ gave her, the 

essence she retained for 2,000 years, the Church has doubted herself, but not churchmen, who felt it was 

their place to redefine, not preserve, the very essence of the Church as given by God Himself.   

      

The goal of the agents of Apostasy had been to have an entity called the Catholic Church still existing, 

but not the same Church.  This has already been cited from the Masonic plan; likewise, Bella Dodd, the 

aforementioned former communist, testified that the changes the communists were about to inflict on the 
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Church would leave her unrecognizable from her former self.  It would seem they succeeded.  How can 

it be the same Church when: 

 

1.  It now has a different foundation, and 

2. The Church acquires a new definition of herself, to express that the Catholic Church is only a 

piece of the “broader” Church?  If the definition of a thing has changed, then so has the thing 

defined.   

 

Even as other leaders of the post Vatican II Church (and in some instances the same ones!) would insist 

that it is the same Church, they could not but recognize the gravity of the situation.  Cardinal Dario 

Castrillon Hoyos conceded, “one of the pastoral emergencies of our time and which everyone is having 

to address is to show that the Church today is the same Church it has always been.”
17

  Has there ever 

been a time in the Church’s history when such an “emergency” existed?  No, because there had never 

been a time before when the faithful had such just cause to fear this. 

 

Cardinal Ratzinger likewise conceded this in his 1988 address to the Bishops of Chile.  He was speaking 

specifically to the repudiation of the ancient Mass and the openness and impunity with which people 

were allowed to espouse heresy:  “All this leads a great number of people to ask themselves if the 

Church of today is really the same as that of yesterday or if they have changed it for something else 

without telling people.”  In a book he authored, the same Cardinal conceded, “My impression is that, 

tacitly, one is losing the authentic Catholic view of the reality ‘Church,’ without rejecting it expressly.”
18

  

Even while recognizing the reality, the Cardinal seemed unable to grasp the source: there was nothing 

“tacit” about it – it was enshrined in a Church Council and had been proclaimed by popes and the 

Cardinal himself. 

 

Pope John Paul II also weighed in, stating that Vatican II led to “the awareness of the Church in an 

utterly new way, quite unknown previously, thanks to the Second Vatican Council…”
19

  Is it at all 

sensible to insist that it is the same Church, but that same Church now views itself in a new, previously 

unknown way?  No, and that is why, under the Infallible Canons of Vatican I, excommunication is the 

result of this erroneous application of “the development of doctrine.”  That Council taught “the Holy 

Spirit was not promised to the Successors of Peter that by His revelation they might disclose new 

doctrine, but that by His help they might guard the revelation transmitted through the apostles and the 

deposit of faith, and might faithfully set it forth.”
20

  The same council continued, “Hence, also, the 

understanding of its sacred dogmas must be perpetually maintained, which Holy Mother Church [not 

“The People of God”] has once declared; and there must never be a recession from that meaning under 

the pretext of a deeper understanding.” 

 

Church documents:  The fact that Vatican II no longer believed in the One Holy Catholic Apostolic 

Church, but rather a Church “broader than” the Catholic Church, and that, as John Paul II stated, there 

really is not a true Catholic Church – that is merely a goal – is evident in post Vatican II writings.   
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• The Pontifical Council on Interreligious Dialogue, the council responsible for forging the “future 

Church” along with those other denominations which form the One Church within which the 

Catholic Church now merely subsists, issued a key document in 1991 entitled “Dialogue and 

Proclamation.”  Not one time does it use the word “Catholic” to describe the Church. 

 

• This is only following upon the example of Pope John Paul II.  His encyclical “Redemptor 

Hominis” uses the word “church” one hundred and fifty times.  It uses the word “Catholic” to 

describe that Church zero times.   

 

• The Vatican’s newspaper overtly heralded the dawning apostasy, publishing that “the present 

groaning of the Church are not those of death but of birth, since a new being, in fact a new 

Church, is about to appear in the world.”
21

 

 

 

Part III:  Christ is Divided Against Himself? 

 

The state of apostasy had not only become so advanced, but had acquired such a sense of normalcy that, 

in one of his last Lenten retreats, Pope John Paul  listened to his own household preacher state that 

Christ “positively willed” other denominations.  On Good Friday, 2002, Fr. Raniero Cantalamessa 

preached to the Pope that other religions “are not merely tolerated by God – but positively willed by 

Him as an expression of the inexhaustible richness of His grace and His will for everyone to be saved.”
22

  

Yes, the Vicar of Christ sat idly by, as he had done at Assisi (that comes later), while heresy was 

preached to him, probably not recognizing it as such.  The Pope, the Successor to the Apostle Peter, on 

whom Jesus built his Church (although he no longer believed that), was being told that Martin Luther, 

who called the Pope the Antichrist and his god the devil, was actually building a religion to oppose his 

own according to the positive, as opposed to merely permissive, will of God.  This statement amounts to 

blasphemy as well:  God positively willed religions which hold devotion to Mary in utter contempt?  

God positively willed religions to teach against the Blessed Sacrament and the need for sacramental 

confession?  God positively willed for heretics without Holy Orders to nonetheless masquerade as 

bishops, preaching in favor of abortion and sodomy in the name of Christ?   Did God positively will 

religions which reject Christ altogether, and equate Christianity with satanism? 

 

Alas, in the Vatican II Church, this was nothing new, as the Council stated that “The Spirit of Christ has 

used other churches as means of salvation.”  This was reiterated in the Catechism of the Catholic 

Church, #819.  This is not saying that some within those churches can nonetheless be saved, but that the 

churches themselves are the means.
23

  Likewise, the same Council teaches that schismatics actually 

“build up the Church of God.”  People who separate themselves from the Church build up the Church?  

What more can be said about so dim-witted a statement?  The words relativism and indifferentism 

obviously apply to this incoherent manner of thought, but the preferred term giving sanction to these 

errors is… 
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Part IV:  Ecumenism 

 
“Charity without Faith, quite soft on misbelievers,  

which opens up to anyone, unfortunately, the road 

to eternal ruin.”   

- St. Pius X on Ecumenism 

 

The ecumenical movement was begun around 1920 by protestant sects, seeking a way to unify in the 

face of increasing irrelevance and diminishing numbers.  Catholics, however, belonging already to the 

One Church of Christ, had no need for such a movement.  Therefore, in 1928, Pope Pius XI warned the 

faithful that “beneath these enticing words and blandishments lies hid a most grave error, by which the 

foundations of the Catholic faith are completely destroyed…”
24

 He went on to condemn “a certain false 

opinion, on which this whole question, as well as that complex movement by which non-Catholics seek 

to bring about the union of the Christian churches depends.  For authors who favor this view are 

accustomed, at times almost without number, to bring forward these words of Christ: ‘That they all may 

be one…And there shall be one fold and one shepherd,’ with this signification however: that Christ 

Jesus merely expressed a desire and prayer, which still lacks its fulfillment…” 

 

It is truly amazing that, less than a century later, a Pope would be one of those “writers” to whom  Pius 

XI referred, giving an encyclical that very name (That All May Be One), and espousing that very 

opinion here labeled “a most grave error, by which the foundations of the Catholic faith are completely 

destroyed.”
25

 

 

The Vatican II Church was already well on the way to destroying the Church’s foundations both in the 

Papacy and the definition of the Church.  As Pope Pius XI rightly observed, Catholic participation in 

this movement would work towards that same end.  To the Catholic, involvement in such a movement 

would be completely irrational.  The Catholic Church is the true Church founded by Christ, possessing 

the fullness of truth, and the grace of the Sacraments.  Catholicism is the goal, not the starting point from 

which the quest for a new, unified world religion would begin. 

 

Following the dictates of logic and the demands of Faith, the Popes prior to Vatican II all stated the 

obvious:  if all Christians wanted to be united, it would have to be in the Church Christ established, not a 

manmade substitute.  To consider any other option would be apostasy, abandoning the Church founded 

by Christ for a church founded by men. Therefore, just as the Popes always taught that the One Church 

of Christ was the Catholic Church, so the oneness of Christians could only occur within that same 

Church: 
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•  [Work for reunion] “will be in vain unless first, and above all, they (the Eastern Orthodox) hold 

the true and whole Catholic Faith as it has been handed down and consecrated in Holy Scripture, 

the tradition of the Fathers, the consent of the Church, general councils and the decrees of the 

Supreme Pontiffs.”  Pope Pius X continued that he prayed God would, “hasten the day when the 

nations of the East shall return to Catholic unity and, united to the Apostolic See, after casting 

away their errors, shall enter the port of everlasting salvation.”
26

 

 

•  From the same Pope we read, “This triumph of God on earth, both in individuals and in society, 

is but the return of the erring to God through Christ, and to Christ through the Church, which We 

announced as the program of our pontificate.”
27

 

 

•  A far more ancient source, Pope St. Celestine I, at the Council of Ephesus in 431, gave the true 

Catholic program for uniting humanity under one religion:  “Pray that the faith may be granted to 

infidels; that idolaters may be delivered from the errors of impiety; that the light of truth may be 

visible to the Jews, and that the veil of their hearts may be removed; that heretics may come to 

their senses through a comprehension of the Catholic Faith; that schismatics may receive the 

spirit of renewed charity…” 

 

• Pope Pius XI:  “The union of Christians can only be promoted by promoting the return to the one 

true Church of those who are separated from it…Let none delude himself with obstinate 

wrangling.  For life and salvation are here concerned, which will be lost and entirely destroyed, 

unless their interests are carefully and assiduously kept in mind.”
28

 

 

• Pope Pius XII, little more than a decade before the Council which would declare his ecclesiology 

“obsolete:”  “The Catholic doctrine [not a pastoral approach, but something fixed] will have to 

be proposed and exposed totally and integrally: what the Catholic Church teaches about the true 

nature and means of justification, about the constitutions of the Church, about the primacy of the 

jurisdiction of the Roman Pontiff, about the only true union which is accomplished with the 

return of the dissidents to the only true Church of Christ will not at all be obliged to be passed 

over in silence or covered over in ambiguous words.”
29

 

 

• Perhaps more incredible in light of their subsequent revolt within the Church is the pastoral letter 

of the Bishops of the Netherlands of July 31, 1948, prohibiting participation by Catholics in the 

Ecumenical movement.  “The dissidents are so far away from and so foreign to the Church that 

they no longer understand her language.”  They echoed the teaching of Pope Pius XI that if 

Catholics participated in meetings with dissidents, “she would by that very fact concede that the 

unity which Christ willed has not endured in her, and that strictly speaking the Church of Christ 

does not exist.”  In only a few years popes would teach these very things, and the bishops of this 

same region would be on the cutting edge of the apostasy. 

 

• Only a few years before the Council, Pope Pius XII warned against the very approach 

inaugurated by Pope John XXIII:  “Another danger is perceived which is all the more serious 
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because it is more concealed beneath a mask of virtue.  There are many who, deploring 

disagreement among men and intellectual confusion, through an imprudent zeal for souls, are 

urged by a great and ardent desire to do away with the barrier that divides good and honest men; 

these advocate an ‘eirenism’ according to which, by setting aside the questions which divide 

men, they aim not only at joining forces to repel the attacks of atheism, but also at reconciling 

things opposed to one another in the field of dogma.”  He went on to conclude that such an 

approach “would bring about the union of all, but only to their destruction.”
30

   

 

Vatican II 

 

As with virtually every other manner in which pre-conciliar Popes safeguarded the faithful from error 

and defended the true nature of the Church, the Council and future popes would contradict them, at 

times using the very words by which the same actions were condemned, leading to the precise results 

that their successors had predicted, not the “new springtime” they envisioned.   

 

 

Pope John XXIII 

 

Pope John uttered the oft repeated mantra of ecumenism that he would focus on what united us, rather 

than what divided us, from other religions, precisely the mentality Pius XII wisely warned against.  As 

he said on the day of his arrival as Archbishop of Venice, he “always rather cared about that which 

unites than about that which separates and generates contrasts.”
31

  This was only four years after The 

Holy Office, in its “Instruction on the Ecumenical Movement” of Dec. 1949 wrote to bishops that, 

“They will also guard that, under the false pretext by which one is to consider that which unites over that 

which separates us, a dangerous indifferentism be not encouraged.”  Yet, indifferentism is the next 

logical step, as we will soon explore.   

 

The faithful Catholic may ask, “why is that so terrible?  Simply beginning a conversation based on what 

you have in common does not mean the rest is considered unimportant, or is to never be addressed.”  

This is certainly true enough.  However, bear in mind how this attitude so easily lends itself to what it in 

fact has become; relativism, by making essential matters of salvation secondary in a dialogue.    Fr. Dr. 

Luigi Villa observed of this mentality, “And what does unite us?  Human reasons.  And what does 

separate us?  The different Faith.  Consequently, it is aberrant to place purely human, natural values on a 

higher standing than the supernatural ones.  It makes no sense, therefore, the clarification Roncalli [John 

XXIII] makes of it: ‘safe is the steadfastness to the principles of the Catholic Creed and Morals,’ since 

that which divides us are in fact the principles of the Catholic Creed and Morals.”
32

 

 

Also, bear in mind that the Ecumenical Movement was decades old at this point.  It was not a matter of 

simply beginning a conversation on a pleasant tone, rather, joining a movement condemned by prior 

popes, and from the outset agreeing not to speak on anything we disagreed upon;  in other words, total 

silence about the Catholic position.  The falseness of this type of  “charity” will be discussed in  the unit, 

“Love Will Turn to Hate.”  For now, just one example will show the wisdom of the pre-conciliar popes, 
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and the futility of this barren movement.  In 2001, the Vatican issued “Dominus Iesu” to reassert the 

Church’s position on the nature of the Church as relates to other churches, stating genuine Catholic 

teaching in a manner quite rare since the Council.  The response from other religions with whom we 

have been dialoging for forty years at this point was utter indignation.  The obvious question is, what 

had they been talking about for the better part of four decades that any of this was a surprise?  Only 

about what united them, of course, i.e., the protestant position and all of the compromises Catholics 

were supposed to make.  However, let’s back track a bit and see the process by which this condemned 

movement and mentality invaded the Church and gave birth to modern indifferentism. 

 

It is in John XXIII that the erosion of faith which ecumenism brings (and desires) began.  He once said 

to Roger Schultz, the founder of Taize, a non-Catholic monastery, “You are in the Church, be at peace.”  

Schultz replied, “But then, we are Catholics!”  John’s response, “Yes; we are no longer separated”
33

  

The culmination of this indifferentism was at the funeral of Pope John Paul II, where Mr. Schultz 

received Holy  Communion from the hand of the next Pope, Cardinal Ratzinger.  Once he became Pope, 

Br. Schultz was the recipient of an impromptu canonization courtesy of Benedict XVI.  Upon his death, 

the Pope manifested an overt presumption in stating, “Brother Roger Schultz is in the hands of eternal 

goodness, eternal love; he has arrived at eternal joy.”
34

  He likewise ensured those at the 2005 World 

Youth Day, “He is now visiting us and speaking to us from on high.  I think that we must listen to 

him…”
35

  Yes, perhaps we can name him “The Patron Saint of Indifferentism.” 

 

Cardinal Wojtyla (John Paul II) 

 

At the council, he contributed the following intervention on October 21, 1964: “It is not the role of the 

Church to lecture unbelievers.  We are engaged in a search along with our fellow men – let us avoid 

moralizing or the suggestion that we have a monopoly on the truth.”
36

   

 

• Evangelization is spoken of with derision, as the mere lecturing and moralizing of unbelievers.  

What would he have had Sts. Peter & Paul do? 

• It is not the role of the Church to teach unbelievers?  Again, we see that John Paul believed in a 

very different Church than had existed for 2000 years, the Church commanded by Christ to 

“teach all nations.” 

• Are not, on some level, a personal crisis of the very notions of Faith and Truth evident? 

• This renounces the doctrine that the Church possesses the fullness of Faith and Truth.  Now, not 

only is the Church in no way above humanity, it is on equal footing, “searching;” for what is 

anybody’s guess.   

• The “search” advocated by the future Pope is meaningless, as it has no conclusion.  Tomorrow’s 

man will reject today’s consensus (precisely what the council was doing to Pius XII and the 

Church’s entire past), even if such a consensus could be had, and begin again.
37

   

 

Voices of Logic & Faith 
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Some fathers of the council did rightly see the wisdom of the popes, and warned the ecumenism would 

lead to indifferentism and the loss of the Catholic identity: 

 

• Bishop Luigi Carli of Segni, Italy, spoke at the Council and warned, already at this early stage, it 

was being taken to excess (just as the Popes and Holy Office had warned).  He said it was no 

longer possible to speak about Our Lady; no one might be called heretical; no one might use the 

expression “Church Militant:” and it was no longer proper to call attention to the inherent powers 

of the Catholic Church.”
38

  Ecumenism has, in fact, become a type of institutionalized cowardice.  

By placing ourselves on par with other religions, we place ourselves beneath them.  Protestant 

sects have rendered no apologies, and altered no doctrines or their liturgies to please 

Catholicism, rather, we are the ones always groveling and concealing our identity.  (One 

anecdotal example:  In all of his public ecumenical services and news interviews following 9/11, 

not once did Cardinal Edward Egan mention the name Jesus.  Jesus could be divisive in New 

York, so for the sake of focusing on what unites us, He had to remain concealed). 

 

• At least one Father at the Council saw the false charity and the true cowardice in the ecumenical 

movement and spoke up:  “Does ecumenism consist in confessing or in hiding the truth? Ought 

the Council to explain Catholic doctrine, or the doctrine of our separated brethren?...Hiding the 

truth hurts both us and those separated from us.  It hurts us because we appear as hypocrites.  It 

hurts those who are separated from us because it makes them appear weak and capable of being 

offended by the truth…Let us profess our faith openly.  Let us be the teachers we are in the 

Church by teaching with clarity, and not hiding what is true.”
39

  Servite Bishop Giocondo Grotti 

 

Alas, his wisdom was not heeded, and the path of compromise, cowardice, concealing and denying the 

truth was set as a mandate for the “future Church.”  As Yves Marsaudon proudly noted, “One can say 

that ecumenism is the legitimate son of freemasonry,”
40

 and it was their council, after all. So, there can 

be little doubt that the words of Our Lady of LaSallette foretelling the great Apostasy, as well as Pius’ 

prediction that the Church will doubt herself, were fulfilled and enshrined in the documents of Vatican 

II.  St. Paul, in the first century, boldly wrote of the Church as being “the pillar and bulwark of truth.”  

One thousand nine hundred years later, his successors would promulgate a document stating, “The truth 

must be sought…by means…of exchange and dialogue, by which some set forth to the others the truth 

that they have found or think that they have found, in order to help each other reciprocally in the search 

for truth”  (Dignitatus humanae, n.3).  And so two thousand years after the Son of God declared “The 

truth will set you free,” His Bride and His Body feebly offer to engage in a type of ongoing roundtable 

discussion with heretics, schismatics and non-believers, in the hopes that they can tell us exactly what 

that truth is.  This tragic relativism has advanced so far that Pope John Paul II could assert in an 

encyclical that the Church’s new “self-awareness is formed ‘in dialogue.’”
41

  The narcissism is 

impossible to ignore: “self-awareness;” we are both the subject and the object.  Just as the Vatican II 

Church believes in a man who perfects himself, so also in a Church which defines itself by its own 

awareness, not God’s objective designs (as Modernity denies revelation), and we need to dialogue with 

non-believers to discover exactly what that awareness should be.   
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As discussed in the section “Superior to the Past,” denigration of the Church was the necessary 

precondition to convince people that it had to become something different.  As it has been demonstrated 

that Vatican II popes either did not understand or simply did not believe in the mark of “One-ness” 

which we pray in the Creed, Paul VI extended this disbelief to the mark of holiness:  “The Church ought 

to be holy and good, it ought to be as Christ intended and designed it to be, and sometimes we see that it 

is not worthy of the title.”
42

 The Pope manifests the following symptoms of apostasy: 

 

• A purely secular, modernist view of the Church; it is Christ the Head, the angels and saints in 

Heaven, the fullness of grace in the Sacraments and the purity of her doctrine that make the 

Church holy.  Paul clearly limits the Church to those living human beings who, at that given 

moment, call themselves Catholic (The People of God). 

 

• Anti-Catholicism:  Was the Pope actually saying that there were no holy Catholics in 1972?  Or, 

is he rather engaging in a form of discrimination which he would not tolerate towards any other 

group or class of people, yet, like his liberal compatriots, regards the Church as the only fair 

game for bigotry?  Paul was saying that the Church should be defined by her worst elements, and 

therefore is unworthy to be called “holy.”   

 

• The dimming of the intellect:  As we would read and hear time and again after the Council, the 

Church had a Pope who did not grasp the most basic elements of the Faith.  As Mr. Amerio 

observed, “It is indeed true that Christians ought to be holy, and they are inasmuch as they live in 

a state of grace, but the Church is holy.  It is not Christians who make the Church holy, but the 

Church that makes them holy.”
43

 

 

Post Vatican II 

 

The attitudes and actions in the field of ecumenism give clear evidence that the Church doubted herself, 

and decidedly defined herself in a way that had never been known, that is to say, un-Catholic.  I do not 

think that it would be overly-dramatic to regard the following statement as disturbing coming from any 

Cardinal, let alone one who would become Pope [Ratzinger].  “The end of all ecumenical effort is to 

attain the true unity of the Church.  For the moment, I wouldn’t dare to venture to suggest any concrete 

realization, possible or imaginable, of this future Church.  We are at an intermediate stage of unity in 

diversity.”
44

  [Let me help you imagine your “future Church,” eminence – empty.] 

 

Pope John Paul repeatedly spoke of the need to thoroughly dilute the Church in obedience to the 

Council’s “mandate” for Ecumenism.  In his encyclical “Ut Unum Sint” he wrote that ecumenism “is 

not just some sort of appendix which is added to the Church’s traditional activity.  Rather, ecumenism is 

an organic part of her [the church] life and work, and consequently must pervade all that she is and 

does…”  This is both an admission of and a mandate for both religious indifferentism and apostasy.   

 

• Something condemned by previous popes as “eroding the very foundations of the Catholic 

Faith” must now pervade all that the Church is and does!   



 

138 

 

 

• It is an admission that the post-Vatican II Church is not the same Church, as she possesses an 

“organic” part, that is, part of her very being which, prior to the Council, not only did she not 

possess, but popes identified it as a cancer seeking to destroy her.   

 

• In short, the Pope is mandating the Church as she exists today:  not a single element of her life is 

simply “Catholic.”  Religious indifferentism pervades everything.  Education is watered down, 

the Sacraments are profaned on a regular basis, Mass now parrots a protestant communion 

service, errors flourish freely in every dimension of the Church’s life, popes regard themselves 

and their clergy as interchangeable with protestant ministers.  This very Pope gave Holy 

Communion to a pro abortion protestant and assures protestant “bishops” of the validity of their 

office.  Yes, ecumenism has indeed pervaded everything, leaving the faithful defenseless sheep 

against the final falling away.   

 

• This “mandate” is a preparation for the “One World Church” sought by the agents of the 

Apostasy.  Every dimension of the Church’s life, including her own “self-awareness,” must 

somehow be permeated by the beliefs of those who reject our own teachings. 

 

As Popes have taught, ecumenism is nothing less than religious indifferentism, which is “atheism minus 

the name.”  Part of the Church’s perpetual “evolution” into Cardinal Ratzinger’s “future Church” is that 

nothing of her essence or life is fixed; existentialism, named by Pius XII as a symptom of the apostasy.  

The Vatican II Church insists that every slate be wiped clean and rewritten only after consulting 

protestants and non-Christians.  Hence, the expression of the cancer of ecumenism is the Church’s 

mania for “dialogue.”  The Church is no longer “Teacher,” as she no longer believes in herself.  Rather, 

she is merely a “seeker,” dialoging with other seekers.  A pope has now mandated, in accord with the 

Council, that this indifferentism permeate the entire Church.  Ecumenism is the process by which every 

dimension of the Church’s life is immersed in a haze of relativism and incertitude, thus preparing the 

elect to be led astray; it is nothing less than a mandate for death.  Romano Amerio offers this summary 

of the Vatican II Church’s monomaniacal obsession with the word “dialogue”: 

 

 “The word was completely unknown and unused in the Church’s teaching before the Council.  

It does not occur once in any previous Council, or in papal encyclicals, or in sermons, or in 

pastoral practice.  In the Vatican II documents, it occurs 28 times, twelve of them in the decree 

Unitatis Redintegratio.  Nonetheless, through its lightning spread and an enormous broadening 

in meaning, the word, which is very new in the Catholic Church, became the master-word 

determining post-conciliar thinking, and a catch-all category in the newfangled mentality.  

People not only talk about ecumenical dialogue, dialogue between the Church and the world, 

ecclesial dialogue, but by an enormous catecheses, a dialogical structure is attributed to 

theology, pedagogy, catechesis, the Trinity, the history of salvation, schools, families, 

priesthood, sacraments, redemption – and to everything else that has existed in the Church for 

centuries without the concept being in anybody’s mind or the word occurring in the 

language.”
45
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It seems that few remember that the first “dialogue” in history was between Eve and the serpent, the 

result of which was her abandonment of God’s revelation in favor of her own designs.   

 

No more conversions 

 

The popes prior to the Council upheld the only Catholic possibility for the unity of Christians; returning 

to the one Church which Christ founded.  Pope John Paul rejected this need, thus rejecting the Church as 

the only means of salvation.  In his encyclical “Ut Unum Sint,” he wrote that thanks to “radically altered 

perspectives and thus attitudes” engendered by Vatican II, the Catholic Church will train new priests “to 

pave the way for future relations between the two Churches, passing beyond the outdated ecclesiology 

of return to the Catholic Church.”
46

  The implications are obvious: 

 

• The word “radically” means, literally, at the root; it is an entirely new Church the Pope 

envisions. 

 

• This Church he envisions is not the Catholic Church, as he explicitly writes that the idea that 

every Christian should be united in the One Church as “outdated ecclesiology.” 

 

• The term “outdated ecclesiology” also betrays the belief that the Church is not the same Catholic 

Church of the past.  Ecclesiology is the science of the Church; if the science is outdated, so is the 

Church studied. 

 

• The Pope offers another manifestation of his not truly believing in his own office, as he 

explicitly writes that Christ did not intend for him to be the shepherd of all Christians. 

 

 

A Church among churches 

 

The Vatican’s Balamand Statement also gives witness to “Rome losing the Faith,” and “the Church 

doubting herself.”  In it we read, “the Catholic Churches and the Orthodox Churches recognize each 

other as sister Churches, responsible for maintaining the Church of God in Fidelity to the divine 

purpose…”
47

  

 

• “Catholic Churches?” In the creed, we pray that we believe in One.  How many does the 

   Vatican believe in? 

 

• In saying that the Catholic and Orthodox Churches “recognize each other,” this is stating  

 that we accept their theology, which is that the Pope is not what the Church has infallibly 

 taught. 
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• “Fidelity to the divine purpose?”  The Divine purpose, according to authentic Roman 

Catholicism [and Jesus], is that His Church is built on Peter and His Successors, not “one sister 

is built on Peter, and the other is built to reject him…” 

 

• Again, the Church of God (singular this time) is not the Roman Catholic Church in the mind of 

John Paul, as this clearly states that the single Church is the combination of these two sisters, one 

of whom is unabashedly pope-less.   

 

 

The Slippery Slope 

 

Recall at the onset of this chapter the quote form Pope Leo the Great, “If the Faith is not single, it does 

not exist at all.”  This is the course of the Vatican II Church.  The Faith is no longer single, and is on its 

way to non-existence, i.e., apostasy.  Ecumenism is the road by which the modernists longed to have 

Catholicism dissolved into the world, so that their one world order could have its one world religion, 

without the perennial thorn-in-the-flesh of a Catholic Church and its Pope claiming a type of supremacy 

due to her superior origin and sole possession of the fullness of both truth and the means of salvation.   

 

We have already seen, in the words of the Council and popes themselves, the rejection of the divine 

origin of the Papacy, his divinely appointed authority over all Christians, the need of the Catholic 

Church for salvation, the Oneness of the Church and the identity of the Catholic Church as the One 

Church of Christ.  This is only the beginning.  These are not the rantings and hypotheses of the writer, 

rather this is exactly the end of the slippery slope of ecumenism wisely foretold by Pope Pius XI in 

“Mortalium Annos.” 

 

“Conventions, meetings and addresses are frequently arranged by these persons, at which a large number 

of witnesses are present, and at which all without distinction are invited to join in the discussion, both 

infidels of every kind, and Christians, even those who have unhappily fallen away from Christ or who 

with obstinacy and pertinacity deny His divine nature and mission.  Certainly such attempts can nowise 

be approved by Catholics, founded as they are on that false opinion which considers all religions to be 

more or less good and praiseworthy, since they all in different ways manifest and signify that sense 

which is inborn in us all, and by which we are led to God and to the obedient acknowledgment of His 

rule.  Not only are those who hold this opinion in error and deceived, but also in distorting the idea of 

true religion they reject it, and little by little turn aside to naturalism and atheism, as it is called; from 

which it clearly follows that one who supports those who hold these theories and attempt to realize them, 

is altogether abandoning the divinely revealed religion.”  I am sure that the Pope could not have 

dreamed that one day his successor would not only attend, but convene just such a meeting; and that, not 

only to converse, but to pray together.  Is there any greater sign of apostasy than a Pope who not only 

commits himself, but indeed consecrates the entire Church to a pursuit which his predecessor described 

as “altogether abandoning the divinely revealed religion?” The next step down the slippery slope, the 

logical offspring of ecumenism… 
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Part V:  Indifferentism 

 

“Indifferentism is atheism minus the name.” 

-Pope Leo XIII 

 

Indifferentism means “one religion is as good as another.”  This is the next logical step after ecumenism 

by which, as we have read in their own words, the Council Fathers and popes made the Catholic Church 

equal to other denominations as “fellow searchers” looking for a way to build a “future church” different 

from the one established by Christ.  The powerful Masonic Cardinal Bea, during the Council, explicitly 

stated that protestants are no worse off than Catholics in terms of salvation.
48

  Obviously, during the 

nineteen hundred plus years when the Church was not afflicted by this identity crisis, popes who 

believed in the divine origin of their office also believed in the divine origin of their Church, and 

therefore rejected the notion that it could be held as equal with any other.  

 

Condemnations 

 

• Pope Gregory XVI:  “Now we come to another very fertile cause of the evils by which, we are 

sorry to see, the contemporary Church is being afflicted.  This is indifferentism, or that wicked 

opinion which has grown up on all sides by the deceit of evil men.  According to this opinion, 

the eternal salvation of the soul can be attained by any kind of profession of faith, as long as a 

man’s morals are in line with the standard of justice and honesty.”  He goes on, “You [bishops 

and priests] must drive out from the people entrusted to your care this most deplorable error on a 

matter so obviously important and so completely clear.  For, since the Apostle has warned that 

there is one God, one Faith, one baptism, those who pretend that the way to [eternal] beatitude 

starts from any religion at all should be afraid, and should seriously think over the fact that, 

according to the testimony of the Savior Himself, they are against Christ because they are not 

for Christ, and that they are miserably scattering because they are not gathering with Him; and 

that, they are most certainly going to perish forever, unless they hold the Catholic Faith and keep 

it whole and inviolate.”
49

  

 

• Pope Pius VII:  “By the fact that the indiscriminate freedom of all forms of worship is 

proclaimed, truth is confused with error, and the Holy and Immaculate Spouse of Christ is placed 

on the same level as heretical sects and even as Jewish perfidy [half belief].  Besides, when aid 

and protection are guaranteed to heretical sects and their ministers, not only are their persons 

tolerated and favored, but even their very errors.  This attitude involves that awful and ever 

lamentable heresy referred to by St. Augustine in the following terms:  ‘This heresy affirms that 

all heretics are on the right path and that all teach the truth.  This is so monstrous an absurdity 

that it seems to me to be incredible.’”
50

                                                                                                                             

 

• Pope Pius IX:  “We must mention and condemn again that most pernicious error, which has been 

inhibited by certain Catholics who are of the opinion that those people who live in error and have 

not the true Faith and are separated from the Catholic unity, may obtain life everlasting.  Now 
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this opinion is contrary to Catholic Faith, as is evident from the plain words of Our Lord (Mt. 

18:17, Mk. 16:16, Lk. 10:16, Jn. 3:18)…To entertain opinions contrary to this Catholic Faith is 

to be an impious wretch.”
51

 

 

 

Vatican II 

 

A sign of things to come was described by Guido Gusso, the personal attendant of the future Pope John 

XXIII when he was Patriarch of Venice.  In an interview, he said, “When I realized that the cardinal 

invited Protestants, Jews and Muslims, without distinction, at his table, I was astonished.  He saw my 

astonishment and, smiling, explained to me that all men were children of God, independently of the 

religion they professed.  All that mattered was to be honest and faithful to one’s consciousness and, 

therefore, to one’s own faith…One day, as though to explain his conduct, he told me, ‘If I were born a 

Muslim, I would have surely made a good Muslim, faithful to my religion.’”
52

   

 

• This is the very mentality which Gregory the XVI called a “wicked opinion,” and Pius VII 

labeled “absurdity.” 

• By this statement, Cardinal Roncalli was saying he would surely have persecuted Christians and 

regarded the Christian Faith as deserving of hellfire. 

• He wrote, “Also among man’s rights is that of being able to worship God in accord with the right 

dictates of his own conscience, and to profess his religion both in private and in public.”
53

   

 

With an incoherence and absence of logic that were not atypical of his statements, Pope Paul VI once 

remarked, “The more modern man is averse to the supernatural, the more he is disposed towards it.”
54

  

So, is there anyone really averse to it, or are we all on our way? According to the Vatican II Church, 

everyone was on their way.  Consider the following… 

 

• In the Vatican document “Dominus Iesu,” Cardinal Ratzinger announced an initiative by which 

all other religions “if and in what way the historical figures and positive elements of these 

religions may fall within the divine plan of salvation.”  In another context, an interview which 

became a book, we read from the Cardinal, “But could we not also accept that someone can be 

saved through a faith other than the Catholic?...This undoubtedly happens on a large scale.”
55

  

Indifferentism and presumption would seem to be equally manifest.  

 

• We have already noted some ways in which the Vatican II Church took steps towards this 

indifferentism. .. 

 

- The Council explicitly stated that other religions are a means of salvation.  Even if one were 

to still hold that some things are lacking in these religions, what would it really matter if they 

can nonetheless get you to Heaven? 

- For the first time ever, Christian burials and Holy Communion are open to non-Catholics, thus 

underscoring that their non-membership in the Church is not an impediment to salvation. 
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• This type of indifferentism towards religions was extended to individuals as, in short, the 

Council declared all thoughts to be equal.  Contrast the following: 

 

-  Pope Gregory XVI:  “From this most rotten source of indifferentism flows that absurd and 

erroneous opinion, or rather insanity, that liberty of conscience must be claimed and defended 

for anyone.”
56

  At least he was in safe in Heaven when Vatican II gave insanity the force of 

law and errors the same rights as truth… 

 

- “Religious freedom must be given such recognition in the constitutional order of society as 

will make it a civil right.”  Dignitatis Humanae.  Here, the Church is putting herself on par 

with snakehandlers, devil worshippers, and anti-Catholic religions in terms of the rights due to 

them.  

 

-  Consider the words of Pope Pius XI:  “Then, indeed, little by little the religion of Christ was 

placed on the same level as false religions, and was put in the same class most 

shamefully…”
57

  Could he have ever imagined that an Ecumenical Council itself would 

“shamefully” do the same?  In its decree of ecumenism, Vatican II decreed that Catholics, in 

discussing theological problems, were on “equal footing” with other religions.  Are truth and 

error equal, or does truth no longer exist? 

 

• Whichever he may hold the case to be, both as Cardinal Ratzinger and as Benedict XVI the Pope 

endorsed this indifferentism.  In “Principles of Catholic Theology” we find “It means that the 

Catholic Church does not insist on the dissolution of the Protestant confessions, rather, that they 

will be strengthened in their confessions and in their ecclesial reality.”
58

  This means that people 

who do not believe in the Real Presence, Confession, Priesthood, devotion to the Blessed 

Mother, or the Church as established by Christ, however do believe in contraception, abortion, 

divorce and gay rights should be “strengthened” in these errors.  He reiterated this indifferentism 

and relativism as Pope at the 2005 World Youth Day:  “And now we ask; what does it mean to 

restore the unity of Christians?...This unity does not mean what could be called ecumenism of 

the return; that is, to deny and to reject one’s own faith history; absolutely not!”
59

 

 

• This indifferentism is likewise expressed in his book “Co-workers of the Truth.”  “When we 

raise the question about the foundation and meaning of our Christian existence, there slips in a 

certain false hankering for the apparently more comfortable life of other people who are also 

going to Heaven.  But what a strange attitude it is to find the duties of our Christian life 

unrewarding just because the denarius of salvation can be gained without them!”
60

 

 

Syncretism 

 

     The belief that all religions are a means of salvation, and therefore the Church directly established by 

Christ is in no way superior to them and should seek the “broader church” of the future, was never more 
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apparent than at the Assisi prayer meeting of Pope John Paul II.  Absolutely any pope, at any time in the 

Church’s history before Vatican II, would have condemned such an event as blasphemy, sacrilege and 

apostasy.  In the Vatican II Church, it is a sign of things to come.  Pagans, devil worshippers, people 

who preach abortion, sodomy and contraception and uphold the abuse of women, people who believe 

human beings are reincarnated as animals and that it is their religious duty to persecute and kill 

Christians gathered together, as equal partners, at the Pope’s invitation.  Not only did The Vicar of 

Christ present Catholicism as simply one religion among others, it was given a lesser status.  The official 

prayer book contained prayers for peace from every religion represented, except Catholicism.  It only 

included a generic “Christian” prayer, and that at the end of the list. 

 

• Sacred places, consecrated to God, were instead handed over to unbelievers.  Islam was allowed 

to pray in a chapel dedicated to Fr. Elias.  Voodoo was given a room in the convent for prayer.  

One can rightly ponder the possible fulfillment of Jesus’ prophecy of the “Abomination of 

Desolation” as African animists were allowed to kill two chickens on the altar of St. Claire (La 

Stampa, Nov. 21, 2005).   

• Blasphemy preached:  Didi Talwakar, Hinduism’s representative said in her speech, attended by 

the Vicar of Christ, “Not only am I divine in essence, but also everyone else is equally divine in 

essence.” 

• Sacrilege:  A statue of Buddah was placed upon a tabernacle.  Any genuine Catholic would 

recognize this is an abomination. 

• Indifferentism:  At the opening of the event, Cardinal Roger Etchegaray declared each religion’s 

contribution to the world to be “irreplaceable.”   

• Our Lady dishonored:  As noted earlier, Our Lady of Fatima gave Heaven’s solution and a 

promise of a period of peace in the world; she was rejected in favor of Pope John’s own designs.  

Likewise, Pope John Paul convoked pagans to come and pray with him to obtain that same end 

which Our Lady promised by entirely Catholic means – repentance and conversion.  As yet 

another rebuke to our Lady of Fatima and manifestation of the apostasy, in the same church with 

a Buddah statue and the Dalai Lama sitting with his back to the Blessed Sacrament (which had 

been removed to the side – Jesus had to make way for a pagan idol), a statue of Our Lady of 

Fatima was denied entrance.
61

   

 

Even many devout Catholics, inclined towards a genuine sense of the Faith to defend The Holy Father in 

some suspect acts or questionable writings, could not bring themselves to defend such an abomination.  

For example, Vito Messori is the journalist who collaborated with the Pope to produce “Crossing the 

Threshold of Hope.”  He opined that the Assisi event, “sent the message that one religion is as good as 

another…The appearance of relativism eroded the Pontiff’s authority on moral issues like divorce and 

abortion.”  He stated, “If the doctrine of every religion is acceptable to God, why persist in following the 

Catholic one, which is the most severe and rigid of all?”
62

  A devout Catholic himself, Messori’s 

experience of John Paul in the course of his interviews already had left him with grave misgivings about 

the state of the Pope’s Catholicism, as he remarked, “I did not reveal all [in the book].  I thought that for 

the few remaining Catholics, the shock would be too much.”
63
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The question Mr. Messori posed rhetorically was asked in a positive way be Cardinal Ratzinger:  “The 

question that really concerns us, the question that really oppresses us, is why it is necessary for us in 

particular to practice the Christian faith in its totality; why, when there are so many other ways that lead 

to heaven and salvation, should it be required of us to bear day after day the whole burden of ecclesial 

dogmas and of the ecclesial ethos?”
64

  Again, not only is Catholicism brought to equal status with other 

religions, it is something less, as it is more demanding and burdensome than the other “ways to heaven.” 

 

Pope John Paul promulgated his “Decalogue of Assisi” to commemorate the event and spread its intent.  

The title itself can reasonably enough be regarded as offensive if not sacrilegious.  The Decalogue refers 

to the Ten Commandments given directly by God; to appropriate that sacred title to promote an event 

which contradicted the first of those commandments, “You shall not have strange gods before Me,” 

certainly exceeds the merely “inappropriate.” These “commandments” are nothing less than a call for 

what others popes had condemned as an impossible Utopianism yearned for by “insane dreamers and 

miscreants,” the naïvete of which malignant forces would surely exploit.  John Paul called this 

syncretism “an anticipation of what God would like the developing history of humanity to be: a fraternal 

journey in which we accompany one another towards the transcendental goal which he [not He] sets for 

us.”
65

  Is that goal Christ anymore, Holy Father?  Is it not presumption to claim we are all going to the 

same “goal,” as Christ Himself explicitly stated otherwise?  Is their arrival at this goal contingent upon 

their repentance, conversion and Baptism, as Christ stated it indeed is?  Again, the unquestioned 

assumptions of evolution, our superiority to the past, our superior conception of God, even of those 

things God has directly revealed about Himself, are manifest.  This “anticipation” of what God would 

like to see realized was also what “the kingdom of satan” would like to see realized, as on Oct. 27, 1986 

the Masons offered their praises of John Paul’s initiative and the message of Assisi.   

 

John Paul again nullified the First Commandment in his address to Cardinals on Dec. 22, 1986:  “The 

meeting of religions in Assisi was meant to be a clear confirmation of the fact that ‘every genuine prayer 

is inspired by the Holy Spirit, who is mysteriously present in the heart of every man!’”  Therefore, it 

does not matter to which god one’s ‘genuine prayer’ is addressed, and the Sacred Scriptures are false 

when chastising those who “pray to gods that cannot save,” and when they say of pagans that their gods 

are devils.  Is the convergence of several subversive and corrosive elements not manifest in such 

initiatives?  Rather than undertake the labor of seeking to convert the erring, we simply give divine 

sanction to those errors.  I no longer have to try to convert those who worship false gods, because I have 

declared the worship of every god to be true.  Hence, when the antichrist proposes himself for worship, 

on what grounds could we refute him, since every other form of worship has been given papal sanction? 

 

The Pope himself once wrote, “The prayer meeting in the sanctuary at lake Togo was particularly 

striking.  There I prayed for the first time with animists.”  Animists are devil worshippers.  In 

“Redemptor Hominis 6(16) the same pope recommended prayer with non-Christians.  Rome has indeed 

lost the faith, as no Pope can ever render void the teachings of St. Paul in Sacred Scripture, “For what 

partnership have righteousness with iniquity? Or what fellowship has light with darkness?  What accord 

has Christ with Belial?  Or what has believer in common with unbeliever?  What agreement has the 

temple of God with idols?” (2 Cor 6:14 – 16).  At John Paul’s day of prayer for peace, they were one 
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and the same; however, according to Pope Pius XII, none, as he appealed to this same verse in 

forbidding Catholics to do the very things his successor did and encouraged others to do. 

 

“Do not give what is holy to dogs…” (Mt. 7:6) 

 

Leading up to the invasion of Iraq, Tony Blair, Prime Minister of England visited the Vatican.  Pope 

John Paul gave Blair, not only a non-Catholic but a man who affirmed his own protestant religion’s 

acceptance of abortion and active homosexuality, Holy Communion.  This is the capstone of the 

indifferentism which gives birth to syncretism, sacrilege, and apostasy.   

 

• “Lawlessness”: The Pope’s staff, when confronted with outrage over this scandal, pointed to a 

newly contrived article in Canon Law which allows a protestant to receive Communion when he 

is unable due to the non-availability of his own church’s services. Yet… 

• The incoherence of liberalism:  How is it that a man, when he can’t receive the bread he 

normally receives in his own church, becomes entitled to The Body of Christ in ours? 

• Relativism:  Clearly, this law is saying the two are equal.  And.. 

• Liberals are Liars:  There are Anglican churches in Rome, and I am sure a minister could have 

easily been procured for the Prime Minister of England. 

• “The Mockery of Martyrdom:” During the English “reformation” thousands of Catholics were 

martyred defending the Faith; now, the spiritual descendants of their killers are given Christ 

Himself in the Blessed Sacrament, by the Pope, as a sign of their victory.   

• “My Will Is Enough:” Simply concocting a new “law” to allow yourself to do whatever you 

want only works for the secular relativist.  John Paul himself reiterated that the true conditions 

for Communion (a Catholic in the state of grace) are Apostolic (dating back to the Apostles) and 

indispensable.  The incoherence defies description. 

• Catholicism as the least desirable religion:  All of the things which prohibit a Catholic from 

receiving Holy Communion do not apply to one who rejects Catholic teaching; only we are 

“burdened” and bound by the truth (which are now merely our prevailing opinions).   

• “Lest they turn on you and tear you to pieces.”  This is the conclusion of Jesus’ injunction to not 

give what is holy to dogs: we will see the price the Church continues to pay for ignoring Jesus in 

this in the section “How the Devil  Treats His Friends.” 
 

Part VI:  Non-Evangelization 
 

“When Jesus finished these sayings, the crowds were astonished at his teaching, for He taught them 

as one who had authority, and not as their scribes.” -Matthew 7:28 – 29 

 

Take heart, ye scribes; two thousand years later Jesus’ bishops would follow your example, not His.  

Following the logical path of the dissolution of the Church, it would stand to reason that the Vatican II 

Church would no longer evangelize and engage in authentic missionary activity.  When the Church 

believed that she was the One true Church, and that membership in her was necessary for salvation, she 

likewise felt a grave moral imperative to labor to bring others into her fold.  However, since the Vatican 

II Church has forfeited such convictions, now convinced that every religion is a means of salvation, and 
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that she is merely seeking truth along with everyone else, the new Church would have no real grounds 

on which to base the assertion that others should embrace her own, ever more nebulous, creed.  Jesus 

gave the Great Commission to “go out and teach all nations.”  Vatican II stated that they have just as 

much to teach us, so at best a mere dialogue would be in order.  Archbishop Varela gave this summary: 

 

The mammoth evangelizing and educational task of religious orders…has   altogether 

disappeared in some areas and sectors.  There can be no doubt that the reasons for this 

alarming situation are numerous and complex.  Nonetheless, it is certain that its deepest 

roots are to be found in secularization within the Church, that is, in the diminishing or 

abandonment of the Truth of faith in our own lives and pastoral commitments.
66

 

 

In Humani Generis, Pope Pius XII warned of this symptom in the impetus of those who embraced the 

errors contributing to the current apostasy; fear of being rejected by progressivists.  For this reason, the 

systematic denigration of the Church extended to the Faith itself. Liberalism had no tolerance for a 

religion declaring it possessed the fullness of truth and had a divine mandate to preach this truth to the 

world, and to the liberals within the Church, adhering to these propositions became a source of 

embarrassment. Liberals cast the Church as history’s villain, and liberal Catholics believed it and felt 

embarrassed by that past.  Liberals held in contempt anyone who did not subscribe to the atheistic 

creation account, evolution, and so liberal Catholics were embarrassed that their Creed still imposed 

creationism on them.    Because liberalism is Satan’s ideology, the Church has always refuted it, and to 

liberal Catholics this was an insufferable backwardness imposed upon them.  Pope Paul voiced this 

sentiment on December 24, 1965:  “The Church, with its demanding and precise attitude to dogma, 

impedes free conversation and harmony among men; it is a principle of division in the world rather than 

of union.  How are division, disagreement and dispute compatible with its catholicity and it sanctity?”  

He sought to respond to his own rhetorical question, but only ended by revealing his own indifferentism:  

he speaks of the Church being a source of distinction, not division, “of the same sort as that involved in 

the case of language, culture, art of profession.”  Here, the Pope reduces the Faith to the realm of 

subjectivism:  as Mr. Amerio wrote, “there is no true or absolute language, art or occupation; there is a 

true and absolute religion.”
67

  Yet, the rebuke of Jesus remains: “Whoever is ashamed of Me and My 

words, of him will the Son of man be ashamed when He comes in His glory and the glory of the Father 

and of the holy angels”  (Luke 9:26).  

  

In so much of the Church’s life, with the Assisi abomination being perhaps the most poignant example, 

we see how the members of the Vatican II Church place themselves above the faith.  We are no longer 

so interested in what people believe about God, as in the age of faith; in the age of man which is the 

Great Apostasy, we only care what they think about us.  I will outline this mentality, this “diabolical 

disorientation,” in a subsequent unit, a mentality summed up in the pitiful statement of a Vicar of Christ 

groveling for a godless world’s approval, “We more than anyone subscribe to the cult of man.”
68

  

 

Jesus commanded His disciples to go out to the whole world, to preach, teach and baptize in His Name.  

His Vicar would reject this mandate as incompatible with the Masonic mandate of indifferentism, and so 

prohibit it. Pope John Paul II stated that proselytism compromised “the fundamental right of religious 
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liberty.”
69

  In the encyclical “Redemptor Hominis,” John Paul wrote a section on the subject of 

“mission,” yet made no mention of the requirement to believe and be baptized.  Instead, he defined 

conversion, not as discovering Christ, but as “Man must fully find himself again.”  Hence, conversion is 

simply a matter of man as man.  Just as the Church now “realizes” itself and “defines” itself, man now 

“converts” himself by “discovering” himself.  You no longer need to become something different, you 

only need to recognize what you are.   

 

“The Devil’s Final Battle” retells these accounts:  Fr. Linus Dragu Popian had been raised in the 

Romanian Orthodox religions.  In 1975 he risked his life to escape Communist Romania and presented 

himself as a seminarian to the Vatican, expressing his wish to convert to Catholicism.  The then 

Secretary of State, Cardinal Villot, and other Vatican Cardinals were horrified.  They told him that he 

must not flee Communism and must not become Catholic, because this would damage the Vatican’s 

relations with Communist Romania and the Romanian Orthodox Church.  An Orthodox bishop who 

wanted to become Catholic likewise approached the Vatican.  Panic ensued and the following day 

Cardinal Neves, Prefect for the Congregation of Bishops, said to the schismatic bishop, “Your 

excellency, it is not necessary to convert.  Since the Council, things have changed!  There’s no need to 

convert anymore.”   

 

Vatican II’s new message of non-conversion and salvation through any religion would continue to 

digress into salvation without religion altogether; universal salvation.  In the age of Faith men and 

women, convinced that the privileged position they enjoyed as members of the Catholic Church was 

something Christ intended for all, gave their lives to evangelize the nations.  St. Isaac Jogues gave 

beautiful testimony to this conviction of the need for the Faith.  Knowing that in the “New Land” there 

were natives who knew not Christ or His Church, he left France to bring them to the Church and 

salvation.  He was eventually captured by a hostile tribe, and mutilated by having three fingers cut off 

each hand.  (While not understanding the Mass, the natives knew that, somehow, those fingers were 

essential to St. Isaac).  He was eventually freed and returned to France, but only long enough to recover.  

His resolve to bring the American natives to the harbor of salvation could not be squelched, and so he 

returned, this time laying down his life.  Today, the Church produces no such missionaries, as she has 

lost the conviction that what she has to offer is in fact necessary to anyone else.  Instead, what calls itself 

missionary activity is simply a combination of welfare and a cultural exchange program.  Even as the 

Church honors Isaac as a saint, her leaders now regard his zeal as misplaced, his theology of the “One 

Church” as “outdated ecclesiology,” and his sacrifice as unnecessary.  Now, the Church does not 

produce missionary martyrs, she mocks them. 

 

“Subtlety and Mockery” 

 

• Paul VI’s persecution of Cardinal Slipyi:  Fr. Villa, in his masterpiece on Paul VI, conceded that 

“It is difficult to find the words to stigmatize Paul VI’s shameful silence and inaction”
70

 

regarding the Cardinal.  He was arrested shortly after being ordained Bishop in 1940.  He spent 

eight years in the harshest Soviet labor camps, he was again sentenced to exile in Siberia, and an 

additional seven years of imprisonment and forced labor, and yet another incarceration in the 
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harshest prison of Mordovia.  When released, he endeavored to tell the free world about the 

horrible murders and persecutions of his countrymen, and it was the Vatican that silenced him, 

placing him under house arrest.   

        

However, before this silence was imposed, this heroic Confessor of the Faith spoke about his 

betrayers:  “Out of fifty four million Catholic Ukranians, ten million have died as a consequence 

of persecutions.  The Soviet regime has suppressed all dioceses.  There is a mountain of dead 

bodies and there is no one left, not even in the Church, to uphold their memory.  Thousands of 

the faithful are still detained or deported.  But the Vatican Diplomacy [i.e. Paul VI] has chosen 

silence, not to upset its dealings.  The times of the catacombs are back.  Thousands and 

thousands of faithful of the Ukrainian Church are deported to Siberia and as far north as the 

Polar Circle, and yet the Vatican ignores this tragedy.  Have the martyrs, perhaps, become 

incommodious witnesses?  Could we have become a drag to the Church?”
71

 

 

Paul had always played the willing patsy to the communists, and it was for assisting them that 

Pius XII had removed him from his post.  Even more disgraceful was his treatment of Cardinal 

Stephen Trochta.  Most of his life as a bishop was spent in Soviet prisons and labor camps.  

During his final arrest and interrogation in 1974 he suffered a break down, and this great hero of 

the faith and worthy successor to the Apostles died the next day.  His less than heroic Pope said 

nothing.  However, on the very same day, he did find the time to send a telegram to the wife of 

justice Sossi, abducted by the Red Brigade.   

 

• Pope John Paul II and the Koran:  The Koran is the sacred book of Islam.  By its authority, 

Muslims have persecuted and martyred untold thousands of Christians, and consigned their own 

women to lives of misery and degradation.  It renounces the Divinity of Christ, and teaches that 

belief in the Trinity is worthy of hellfire.  Catholics have been martyred rather than give into the 

demands of Muslims that they kiss the Koran as a sign of acquiescence, rightly acknowledging 

this as an act of apostasy.  Pope John Paul II did this very thing and, unlike the martyrs who died 

for their refusal to do so, there was no coercion or duress; he just wanted to.  In so doing, he 

mocked every Catholic past and present ever oppressed and murdered on that book’s authority, 

and also allowed Muslim governments to mock their own miniscule, downtrodden Catholic 

populations, as the image was run on television around the clock.   

 

• At the Mass to beatify the martyrs Juan Bautista and Jacinto de Los Angeles in Guadalupe, four 

women in Indian garb performed a pagan healing/exorcism on Pope John Paul II.  The martyrs 

he was beatifying were tortured and killed in 1700 for reporting these same clandestine practices 

to Catholic authorities.  Not only is the Sacrifice of the Mass mocked, as pagan rituals are now 

woven in, even as these martyrs are honored, they are simultaneously mocked for their sacrifice, 

with the clear message that, rather than reporting these pagan practices and suffering torture and 

death, they should have merely participated in them as the Pope would one day do.  This act 

likewise stands as a mockery of every Catholic martyr from the Roman persecutions, who could 

have easily spared their lives by performing a simple pagan ritual, such as throwing a handful of 
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incense to a pagan statue.  The message from John Paul; you should have.  What’s the difference, 

after all?  We are all ‘means of salvation.’ 

 

• Roman Catholics of China:  The Chinese government persecutes the true Church, harassing, 

imprisoning and torturing priests and faithful alike who maintain their allegiance to the true 

Church in Rome.  The government has established a counterfeit, substitute Chinese Catholic 

Church, which denies the Papacy and is pro-abortion.  Pius XII condemned the church in two 

encyclicals in 1956:  “Under the appearance of patriotism, which in reality is just a fraud, the 

[Chinese Catholic Patriotic Assc.] aims primarily at making Catholics embrace the tenets of 

atheistic materialism, by which God Himself is denied and religious principles are rejected.”
72

   

 

Then Archbishop Levada of San Francisco confirmed that the Vatican granted faculties for 

members of this church to function in the United States.  While genuine Roman Catholic priests 

languish and suffer to maintain their loyalty to the Apostolic See, the Apostolic See is not so 

loyal to them; instead it mocks them, by granting the pro-abortion defectors free passage to 

America along with employment and financing. 

 

Part VII:  Universal Salvation 

 
                                                   “One day we shall joyfully greet him again…” 

-Final Condemnation at a Novus Ordo funeral 

 

The words above are a sin, a sin which is prayed at every Novus Ordo funeral.  We hope to greet him 

again; to say we know that we will is presumption.  Presumption is a sin against hope; it is when one 

takes their entry into Heaven as being a foregone conclusion.  It would seem that Pope John XXIII 

indulged in this line of thought.  Shortly before his death he said, “And if He does not allow me to finish 

[the council] then I shall watch its joyful conclusion from Heaven, where I hope – rather, where I am 

certain – the Divine Mercy will draw me.”
73

  Not only was he certain, but he was apparently confident 

that no time in Purgatory would be imputed to him, as he expected a heaven’s eye view of the council’s 

end. 

 

Recall that St. Anthony foretold that the end would be at hand when the Church and the world were one.  

Part of the ongoing apostasy is the belief that the Church is no longer necessary for salvation because, in 

fact, it is all of humanity which comprises the Church.  This process of dissolution has been touched 

upon already.  Membership in the Church was always regarded as requiring being a baptized Christian, 

in communion with the Pope, who believed all that the Church taught.  Now, those who reject the 

Papacy and Catholic teachings have been assured that they nonetheless are part of the Church as well.   

In the encyclical “Redemptor Hominis” Pope John Paul completed this liquidation of the Church by 

dissolving Catholicism into Unitarianism.  The Masonic occultist Eliphas Levi predicted this very state 

of affairs in “Le Grand Arcane:”  “There will no longer be, on one part humanity, on the other part the 

Church.  Because the Church will embrace humanity, and anyone within humanity will not be able to be 

outside the Church.”  According to Pope John Paul II, this day has arrived via Vatican II.   
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From Catholicism to Unitarianism 

            “The different religions are all reflections of the  

one truth.”  John Paul II, Redemptor Hominis 

 

In ‘Sign of Contradiction,’ John Paul (as Cardinal Wojtyla) commented on ‘Lumen Gentium’ which 

called the Church the “Sacrament of Unity,” by summarizing, “All men are included in this sacrament of 

unity,”
74

 and “the Church of the living God unites all men.”
75

  In the encyclical we read of a muddled 

concept of Church while distorting and misusing terms, as he wrote of “the Church of the new advent, 

the Church that is continually preparing for the new coming of the Lord…”
76

  Does he mean the second 

coming?  Apparently not, as he never mentions the reality of judgment or the prospect of damnation, 

only the evolution of the “new Church.”  He describes this “new Church” thus:  “Likewise the Church, 

which has struck root in many varied fields of the life of the whole present-day humanity, also acquires 

the certainty and, one could say, the experience of being close to man, to each person, of being each 

person’s Church, the Church of the People of God.”
77

  Hence, it is by explicitly equating Vatican II’s 

preferred expression for the Church with all humanity that we arrive at the Unitarian conception of the 

Church.  As Fr. Dormann observed, John Paul’s description of the Church is true “only if all mankind is 

the invisible Church.”
78

  He stated as much to the Roman Curia on June 28, 1980: “The diverse ecclesial 

communities constitute the sphere of membership in the Church as People of God.” 

 

Again, the contradictions abound so overwhelmingly that they can seem impossible to completely 

synthesize and articulate, as they are an endless, multi-layered phenomena.  Consider the following 

statement by Pope John Paul:  “The Eucharist is the sacrament of the covenant of the Body and Blood of 

Christ – of the covenant which is eternal.  This is the covenant which embraces all.  This blood reaches 

and saves all.”
79

  

 

•  When Jesus foretold the Blessed Sacrament in the Gospel of John chapter six, He explicitly stated 

that one had to eat His Body and drink His Blood.  It was precisely because of this that many 

followers abandoned Him.  Yet now a Pope declares that, simply the fact that the Eucharist exists 

saves all, whether you receive it or not, whether you reject it or not. 

 

• This heresy is clearly condemned by the Council of Trent session VI:  “But although Christ died for 

all, yet not all receive the benefit of His death, but those only to whom the merit of His passion is 

communicated.”
80

    

 

• Likewise we see the superficiality, if not the falsehood, of the “Religious Liberty” promulgated at 

the Council.  John Paul taught that you are a member of the Church, even if you reject it, and now, 

you receive the merits of the Blood of Christ even if you reject that.  Hence, the only “freedom” is 

type of self-delusion: rejection is, in the final analysis, not a possibility.  You are Christian, whether 

you want to be one or not, or even if you want to kill them all. 

 

 Following the trajectory rightly foretold by Pope Pius XI, once the Church came to doubt herself and 

deny that she was the One True Church, the road would be open to indifferentism.  Once the belief that 
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“Outside the Church there is no salvation,” was downgraded to other religions’ being means of 

salvation, a little further down the slippery slope comes the belief that there is no more “means” required 

for salvation than being human.  This is the heresy of “Universal Salvation,” the belief that everyone 

goes to Heaven.  This mindset will become further developed in the chapter which deals with the “One 

World Religion” as being a man-centered, man-glorifying enterprise.  In the end, the simple fact that one 

is a man makes heaven his rightful reward, contrary to the words of Jesus, that we must renounce 

ourselves, pick up our crosses, and follow Him.  (Recall that, in describing the current apostasy, Pius X 

wrote specifically of “enemies of the Cross of Christ”).  On more than one occasion, Pope John Paul II 

clearly indicated that he held this position:  

 

• “Eternal damnation remains a possibility, but we are not granted, without special divine revelation 

[is Sacred Scripture not special enough?], the knowledge of whether or which human beings are 

effectively involved in it.”
81

  

 

While affirming the possibility of Hell, his conditional qualifier “whether” shows he was equally 

willing to consider the opposite, universal salvation.  However, both before and after his election to 

the Papacy, he stated his belief with total conviction: 

 

• “All men from the beginning to the end of the world have been redeemed and justified by Christ 

through His Cross.”
82

 

 

•  In his encyclical “Evangelium Vitae” the Pope assured mothers of aborted children that their babies 

are now “living in the Lord.”  This is presumption, as even his advisers must have recognized, as it 

was later struck from the definitive Latin text.
83

 

 

• “Christ, the Word who took flesh by the power of the Spirit, ‘so that as perfectly human He would 

save all human beings and sum up all things…’ the universal presence of the Holy Spirit is 

inseparable from universal salvation in Jesus.”
84

                                                     

 

• “Time after time with renewed faith the Church repeats her desire for the final encounter with the 

One who comes to bring his plan of universal salvation to completion.”
85

  

 

• “Christ won universal salvation with the gift of His own life.”  Not only is the Church not necessary 

for a salvation that is guaranteed, the Pope goes on to make the ridiculous assertion, “It is 

mysterious for those who receive the grace [salvation], because they do not know the Church and 

sometimes outwardly reject her.”
86

                      

 

Compare this with the words of Jesus concerning His Church, “Whoever receives you receives Me, 

whoever rejects you rejects Me.”  In the age of religious indifferentism, acceptance and rejection 

bring you to the same end.   
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• “In proclaiming the Risen Lord, Christians present the One who inaugurates a new era of history 

and announce to the world the good news of a complete and universal salvation which contains in 

itself the pledge of a new world in which pain and injustice will give way to joy and beauty.  At the 

beginning of the new millennium marked by a clearer awareness of the universality of 

salvation…”
87

 

 

Also resonant with the Apostasy’s symptom of a sense of superiority to the past is the Pope’s 

assertion that somehow the “awareness” is now clearer.  His predecessors were only “aware” of the 

heretical nature of this proposition. 

• “We are dealing with ‘each’ man, for each one is included in the mystery of the Redemption and 

with each one Christ has united Himself forever through this mystery.”
88

    

 

Since Hell is eternal separation from God, his clear belief that each man is forever united with 

Christ obviously belies a belief that Hell is empty (of humans, at least).     

 

• “By means of this ‘humanization’ of the Word-Son the self-communication of God reaches its 

definitive fullness in the history of creation and salvation.”
89

  This is simply not true.  This is not the 

only occasion on which John Paul appealed to the Incarnation as the source of universal salvation.  

The fullness of God’s revelation is in His passion, cross, resurrection and ascension, with revelation 

extending to the death of the last apostle.  John Paul’s seriously deficient notion of the “fullness” of 

revelation is likewise at the root of his deficient notion of salvation as, in places cited elsewhere, he 

repeatedly insists that man is saved independent of his own conversion, repentance, baptism, faith 

and sacraments.   Here is one such instance… 

 

•  In Redemptor Hominis he cites, “’God so loved the world that He gave His only Son’ (Jn 3:16).  

As this link was broken in Adam, so in the Man Christ it was reforged (Rom. 5:12-21).”  Yet, this is 

left in isolation, with no qualifiers, just as his belief that universal salvation is rooted in the 

Incarnation.  Hence, as Fr. Dromann noted, “we are missing – not unintentionally! – the completion 

of the Scripture quotation which is so important for the justification of the sinner: ‘…that 

whosoever believes in Him may not perish, but may have everlasting life.’”
90

  In the encyclical 

Pope John Paul continues his muddled notion of salvation without conversion: 

 

• He cites the Council, “He who is the image of the invisible God (Col. 1:15), is Himself the perfect 

man who restored in the children of Adam that likeness to God which has been disfigured ever since 

the first sin.  Human nature, by the very fact that it was assumed, not absorbed, in Him has been 

raised in us also to a dignity beyond compare.”
91

  Yet, are we not still conceived in the same state of 

sin as everyone since Adam?  Is baptism not necessary to share in this new dignity?  No mention is 

made of this.  This is in line with his book, penned before becoming Pope… 

 

• “The birth of the Church at the moment of Christ’s messianic death was basically also the birth of 

man, independently even of whether man knows it or not, accepts it or not.  At this moment man’s 
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existence received a new dimension, which is briefly and tersely called by Paul ‘being in Christ.’”
92

  

As Fr. Dormann observed, “What is true for the redeemed and justified Christian believer holds true 

for all, without any conditions, whether they know it and want it or not.  The indelible seal in the 

mystery of the Redemption is, then, universal salvation.”
93

   

 

• Returning to the encyclical:  “In the mystery of the redemption man becomes newly ‘expressed’ and 

in a way, is newly created.  He is newly created!  ‘There is neither Jew nor Greek, there is neither 

slave nor free, there is neither male nor female; for you are all one in Christ Jesus’ (Gal. 3:28).”
94

  

Yet, St. Paul was writing to Christians; John Paul is including all of humanity, independent of 

repentance, conversion, baptism, or even knowing the name of Jesus.  Hence, the “Baptism of 

desire,” now becomes a “Baptism of non-desire,” as, by virtue of being human, you have no choice.   

 

• His most explicit statement of universal salvation is:  “Man as ‘willed’ by God, as ‘chosen’ by Him 

from eternity and called, destined for grace and glory – this is ‘each’ man, ‘the most concrete’ man, 

‘the most real’; this is man in all the fullness of the mystery in which he has become a sharer in 

Jesus Christ, the mystery in which each one of the four thousand million human beings living on 

our planet has become a sharer from the moment he is conceived beneath the heart of his mother.”
95

  

Fr. Dormann noted, “The text formulates the axiom of universal salvation with surprising clarity.”
96

   

 

• Moving through the encyclical we read more of the same, again with some misuse of Scripture 

involved:  “Christ’s union with man is power and the source of power, as St. John stated so 

incisively in the prologue of his Gospel: ‘(The Word) gave power to become children of God.’”
97

  

This is a deliberate misuse of the text, as in its entirety it reads ‘But to them that received Him, to 

them He gave power to become children of God…’ “Logically, the Pope leaves out the subjective 

element of the Redememption:  the reception of the Logos and faith in Jesus Christ.  Why this 

omission?  Because he teaches universal salvation.”
98

   

And so it is that, from the words of Jesus, “strive hard to enter by the narrow gate,” for that Heaven at 

which few ever arrive, comes the contradiction, in His Name, that the gates are in fact as wide as all of 

humanity.  “Striving” is no longer necessary, as your entry was guaranteed upon your conception.  John 

Paul said as much soon after his election:  “He is the Second Person of the Holy Trinity become a man:  

and therefore in Jesus’ human nature, and therefore the whole of humanity, is redeemed, saved, 

ennobled to the extent of participating in ‘divine life,’ by means of grace.”
99

  On another occasion he 

said, “By means of participation in this Truth in this love, He makes us, in Himself, once more sons of 

the Eternal Father.  He obtains, once and for all, the salvation of man; of each man and of all.”
100

  As St. 

Pius X warned about the emerging apostasy striving for a one world church, his successor taught that the 

world is the Church.  This process of dissolution warned about by previous Popes as the logical end of 

ecumenism is so amazing in its incoherence and total introversion of every concept so as to virtually 

defy description:   

• Membership in The Roman Catholic Church, clearly defined, was always believed to be necessary 

for salvation… 

• Then, the belief came to be promulgated that you could be saved outside the Church… 
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• Next came the belief that there is no such thing as being outside the Church, since the Church is all 

of humanity… 

• Finally, it was always taught that belonging to the Church only gave you the possibility of salvation, 

which still had to be worked out “in fear and trembling.”  Now, merely being a member of the new 

church of all humanity guarantees salvation…  

                                                               

Part VIII:  Denial of Hell 

The next logical misstep is to deteriorate from the belief that all men are being saved to the belief that 

they have nothing from which to be saved, i.e. Hell.  While no Church document will ever formally deny 

this truth of the faith, the implicit attitude and even overt statements are difficult to deny.  First, the 

importance of Fatima must be revisited.  In a startling vision of Hell, The Blessed Mother gave the seers 

an experience of exactly from what she came to save men.  As already noted, Vatican II was Pope John 

XXIII’s enterprise, at the price of denying the commands and messages of the Blessed Mother.  As Pope 

John had little use for “prophets of doom,” he certainly had no use for warnings about hell; even when 

coming directly from the Mother of God.  Here are some relevant points: 

• Vatican II was allegedly called to address the most serious concerns of modern man.  Historical 

evidence demonstrates that this was a lie; the greatest earthly threat to humanity was Communism, 

and Communist Russia had already bought the Council’s silence on the matter.   

 

• This was only the first dimension; the natural.  Likewise, the council would remain mute on the 

greatest threat to every man, modern or otherwise; the eternal loss of his soul.  If you look up “Hell” 

in the index of the Council’s documents, you will find no entry.  In an almost comical fashion, you 

can, however look up “Satan,” where the index will redirect you to “see devil.”  When you look up 

“devil,” again, you will find no listing.  I guess they were counting on the apathy of the reader so as 

to not go through with the cross reference. 

After the Council, Pope John Paul attempted to explain away the article of the Creed which reads, “He 

descended into Hell.”  He stated that in His descent into Hell “Jesus experienced the state of death, that 

is ‘the separation of the body and soul,’ as in the case of all people.  This is the primary meaning of the 

words, ‘He descended into Hell.’”
101

  The Holy Father equates descending into Hell with merely the 

death of the human body; and most “Catholics” agree.  Statistics given in L’Osservatore Romano on 

November 19, 1970 stated that half of the Roman citizens who identified themselves as Catholic 

believed in neither Hell nor Heaven.   

The French bishops as a body confirmed these pseudo-Catholics in their heresy:  “Hell is simply a 

manner of speaking that Christ used when addressing people whose religious outlook was somewhat 

primitive; we have developed further since.”
102

  The French bishops also regard themselves as more 

developed than Christ, whom they all but call a liar, calling Hell “a scandal for God himself, a source of 

suffering for him, a block to his saving love.”
103

  Likewise the most influential modernist theologian, 

Karl Rahner, maintained “That the denial of the eternity of punishment and the assertion of universal 
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salvation are a new development due to Vatican II, and constitute a milestone for the faith of the 

Church.”
104

 

Once more Our Lady of Fatima was rebuked by the Church she came to spare from the misery it was 

determined to inflict on itself.  At Fatima, she instructed the children to add the “Fatima Prayer” to the 

end of each decade of a Rosary, in which we prayed “save us from the fires of Hell…”  On October 8, 

2000, an “entrustment” ceremony was held at the Vatican, a sad caricature of the consecration Our Lady 

of Fatima requested.  Likewise she was disobeyed as the Rosary was prayed at this “entrustment,” as the 

prayers she ordered to be inserted were omitted.  Incredibly, the very Pope who had the hubris to change 

the Rosary according to his own whims felt perfectly free to censure the Blessed Mother when it came to 

the very devotion both given by and prayed to her.   

Of course, there is no need for a Savior once we have determined that there is nothing from which we 

need to be saved.  The slippery slope continues; from the One Church of the One Savior, we now have 

the belief that that Church is optional.  From the Church being optional, we arrive at the premise that the 

Church is an obstacle; and once the Church believes she is optional, it won’t take long for that same 

Church to believe that… 
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